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BY KENNETH S. KANTZER 


a 1517 Martin Luther nailed his ninety-five 
theses to the door of Wittenburg church and the 
Protestant Reformation was born. Four centuries 
later Karl Barth published his commentary on the 
Book of Romans and the movement known as Neo- 
orthodoxy was brought into being.’ 

In the eyes of Barth’s followers scattered through- 
out the length and breadth of Christendom, this 
second reformation is almost as important as the 
first. 

The Romans commentary exploded like an atomic 
bomb upon the theological world of 1919. During 
the preceding half-century Modernists? had gradu- 
ally overcome their Fundamentalist opposition and 
were apparently marching onward and upward to 
a man-made millennium. But their overweening 
optimism and fanatical trust in man were rudely 
shattered. Modernists at first were shocked, then 
became fascinated. Adolph Harnack, greatest Mod- 
ernistic scholar of the era, added further items to 
his 1700 voluminous publications by focusing his 
sight upon this new enemy. Others, however, de- 
serted their cause and sprang to the defense of the 
young prophet of “the Word of God” who had 
dared to stand against the intellectual giants of his 
day. In the next few years a tremendous battle 
raged; but when the smoke had cleared sufficiently 
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to see how things were going, it was apparent that 
the insignificant pastor from Switzerland had come 
off the victor.’ 

On the European scene, at least, old-time Mod- 
ernism was reduced from a world-conquering army 
to a rear-guard action. By the middle of the ’thir- 
ties, Barthianism dominated almost every Protestant 
theological faculty in Europe. Social and political 
factors as well as the barrier of language delayed 
its advance in America, but thirty-five years after 
the publication of Barth’s Commentary on Romans 
the great theological strongholds of Modernism had 
all fallen or been deeply infiltrated by Neo- 
orthodoxy. On the mission fields of the world, par- 
ticularly in Japan and in India, the story was the 
same. Even where his ideas did not take direct 
hold, Barth’s thought fathered numerous new move- 
ments which sprang up like mushrooms on all sides 
—Neo-realism, Neo-orthodoxy, Barthianism, Mod- 
ern Orthodoxy, Liberal Evangelicalism, Neo-funda- 
mentalism, to name only a few.‘ 

What is the explanation for the astounding suc- 
cess of this movement within the nominal Christian 
church? To answer this question, one must first 
answer the question: Who is Karl Barth? An in- 
stitution, Emerson once said, is but the lengthened 
shadow of a man. Of few movements is this quite 
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so true as it is of Barth and the Neo-orthodox or 
Barthian movement. 

Karl Barth was born a child of the manse in 1886. 
His father, Fritz Barth belonged to a school of 
thought typical of many in those days of incipient 
Modernism. At core evangelical, he accepted un- 
equivocally the true deity of Christ and His Savior- 
ship. Liberalizing tendencies, however, had worked 
their devastating effects; for he repudiated the full 
authority of Scripture, explained many of the Bib- 
lical miracles by natural causes, rejected the idea 
of a physical and material body in the resurrected 
Jesus, and even doubted the Virgin Birth. 

Like so many other men of his generation, Karl 
Barth went off to the university to study theology 
under the leading liberal theologians of his day. 
Adolph Harnack and Wilhelm Hermann, whose 
thought corresponded very roughly to that for which 
Harry Emerson Fosdick stood in this country, had 
the most profound influence upon the young theolog. 
Barth soon became a convinced Modernist, whose 
chief interest was in the social application of Chris- 
tianity to the economic needs of the day. 

After Barth graduated from the university, he 
became pastor in a small Swiss village lying near 
the French-German border. Here the miracle hap- 
pened. 

Barth tells how bit by bit he became disillusioned 
with the milk-toast “good advice” of the Modern- 
istic social gospel. While he preached to his people 
an easy panacea for peace on earth, the boom of 
cannon across the border punctuated his sentences. 


As a young war-time pastor, moreover, he was soon 
faced with the crushing realities of life. And in an- 
swer to the desperate needs of men’s souls, he dis- 
covered to his consternation that he had only a 
frothy palaver of superficial human guesses. As he 
mounted the sacred pulpit on a Sunday morning to 
deliver his sermon, the table of the Law would slip 
between his fingers. He stood before his people as 
mere man, prating to them a man’s wisdom which 
even he only half-believed.® 

Week by week as he sat in his study writing his 
commentary on Romans, the cannon from Verdun’s 
battlefield shot holes through his optimistic social 
gospel. To his amazement he discovered that the 
Bible, too, had this same realistic-pessimistic view 
of man and of his ability to save himself and so- 
ciety. Not only did he find in the Bible a true re- 
flection of man’s awful predicament, but also he 
found there a word of God’s grace, given freely to 
sinners who in their crisis turn from self to the liv- 
ing God. The kingdom of God, so he learned from 
the Bible, is not of man’s striving, but of God’s 
work and God’s grace. From his Biblical studies 
he was led to the works of the Protestant reformers, 
Luther and Calvin, and found in them also this same 
message, a message true to life as he had now come 
to see it, a message of sin, of divine judgment, of 
hopelessness in man, and yet of God and grace and 
forgiveness through faith. 


Barth’s publication of the commentary on Ro- 
mans marked not the end but the beginning of his 
return to faith. By 1927 his thinking had sufh- 
ciently matured so that he wrote his first venture 
in systematic theology. This theology text rapidly 
ran through its first printing of 4,000 copies. When 
he was called upon to revise it, he discovered that 
his thought had changed so rapidly that a revision 
was impossible. Only a complete rewriting could 
set forth his matured thought in a way to meet the 
needs of the world in 1932. Barth therefore began 
to prepare a completely reconstructed “Churchly 
Dogmatics,” his definitive work, covering the whole 
gamut of Christian thought.’ Originally planned 
for four volumes, this work has already stretched 
to nearly 7,000 pages of fine print—as many pages 
as some pastors read in a life time. It is by this 
magnum opus that Barth now declares his theology 
must be judged. Other works at best present only 
one aspect of the many facets of his genius and often 
elaborate positions which he long ago discarded in 
his prodigious search for truth. 
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Meanwhile Barth had been invited to become 
professor of Theology at Goettingen University 
(°21-°25), later at Munster (°25-’30), and finally at 
Bonn (°30-’35). In his crowded lecture halls, from 
the pulpit, in continual conferences for pastors and 
religious leaders, and above all in a steady stream 
of writings, all “Tracts for the Times,” Barth took 
on theological opponents from every side. From the 
dread foe of Modernism he turned to the new threat 
to traditional Christianity, the ““German-Christian” 
movement, which endeavored to subject the Church 
of Christ to the Nazi State. As a result of his oppo- 
sition to Hitler, Barth finally in 1935 fled Germany 
for the safety of his native Switzerland. He became 
professor of theology in the University of Basel 
where for the last twenty years he has maintained 
a superhuman schedule of teaching, lecturing and 
writing. 

Wherein lies the success of this remarkable 
thinker whose provocative voice and fluent pen have 
captivated the imagination of the entire theological 
world? No doubt the trend of the times is the most 
significant factor in Barth’s phenomenal rise to 
world leadership. The times were ripe. Modernism, 
for all its apparent strength in the first third of the 
twentieth century, was essentially rotten at the core. 
The facts of life were dead against its easy opti- 
mism. Barth’s first explosive venture into print 
served to set before all what many of the younger 
Modernists had painfully and slowly come to see 
for themselves. What this man is saying, so they 
realized, is true! Man is a sinner. Man cannot 
work himself into Utopia. The human race stands 
under judgment. The Bible is correct in its diag- 
nosis of man’s soul sickness. The Jesus of Modern- 
ism, a good man who walked up and down the land 
of Palestine proffering good advice to all who would 
hear, was no help to desperate men, sick of soul. 
Such a Jesus, moreover, was untrue both to the 
Bible and to history. 

From all this Barth calls men, disillusioned and 
desperate men of the twentieth century, back to the 
realities of life; yes, back still further, to that 
“strange new world within the Bible.” 

“Our grandfathers, after all, were right,” Barth 
declares, “when they struggled so desperately in 
behalf of the truth that there is revelation in the 


Bible . . . And our fathers were right when they 
guarded warily against being drawn out upon the 
shaky scaffolding of religious self-expression. 


“We live in a sick old world which cries out from 
its soul, out of deepest need: ‘Heal me, O Lord, 
and I shall be healed.’ In all men, whoever, and 
wherever, and whatever and however they may be, 


there is a longing for exactly this which is here 
‘within the Bible.’® 


What is this century-old yet fascinating and ab- 
sorbingly new message which Karl Barth thinks he 
finds upon the pages of the Bible? 


* * * 


Does Barth find the real message of the Bible? 
See next month’s His for the second article, “What 
is Barthianism?” 


FOOTNOTES 


1Karl Barth, The Epistle to the Romans (translated from 
the 6th edition by Edwyn C. Hoskyns. London: Oxford 
University Press, 1933). Barth’s first edition of this com- 
mentary was completed in 1918 and published in 1919. 


2By “Modernist” I mean one who endeavors to set forth 
Christianity in terms compatible with up-to-date thinking 
in philosophy and science but who in doing so rejects not 
only the authority of the Bible but also the true deity and 
Saviorship of Jesus Christ. 

3H. L. Steward writes in the same vein, “Karl Barth has, 
in God’s providence, changed the whole direction of the 
Church’s thought. Every part of the church of Christ 
throughout the whole world is today wrestling with the 
questions raised by him.” “The ‘Reverent Agnosticism’ of 
Karl Barth,” p. 228. Harvard Theological Review, 1950 
(vol. 43, pp. 215-232). 


4Throughout this article Barthianism and “Neo-orthodoxy” 
are employed synonomously. Although common usage jus- 
tifies this, the equation of the two terms is not altogether 
fair either to Barth or to his more liberal followers. 
5“The Author’s Preface to the English Translation,” The 
Epistle to the Romans, p. V. 

6Die Kirchliche Dogmatik (4 vols. Zurich: Evangelischer 
Verlag, 1932). Only the first half volume of this work is 
translated. The Doctrine of the Word of God (translated 
by G. T. Thompson. Edinburgh: T. and T. Clark, 1936). 
7The words are taken from the title of a sermon by Barth 
delivered in the autumn of 1916. 


8The Word of God and the Word of Man (translated by 
Douglas Horton. Grand Rapids: Zondervan, 1935) p. 50. 


HIS i blished monthly, October through June, by the Inter-Varsity Christian Fellowship. Editorial and publication offices are located at 1444 
Sorts Asser, Chleane 10. Illinois and 30 St. Mar a Toronto, Ontario, Canada. Printed in U.S.A. Copyright 1956 by the Inter-Varsity Chris- 


tian Fellowship. Entered as second class matter Jan. 


948, at post office at Chicago, Illinois. Authorized as second class matter Post Office 


Department, Ottawa, Canada. Subscriptions, $2.75 per year (9 issues); $4.50 for 2 years; $6.00 for 3 years; $8.50 for 5 years. Foreign (outside 
of Canada, United States and possessions), no additional charge. CHANGE OF ADDRESS: Please allow five weeks’ time for change of address to become 
effective. Be sure to include old address with the new. May, 1956, Volume 16, Number 8. 


HIs, MAY, 1956 


3 





LE 


ae 
ae 
isl 
ry 
4 
oa 
ry 
iit 
= 
se 
= 
= 


By DR. HAROLD STEWARD 





SceENE: The non-professional (who coined that 
phrase?) sits at a table in the consulting room of 
his hospital in Java, 180 miles out in the bush (used 
to be a bank building, and is nothing like a hospital 
in appearance. Inconvenient, could do with a coat 
of paint and a few more modern conveniences. ) 
Just returned from the ward round—80 patients in 
a hospital officially listed as accommodating 40. 
Never mind! Always room for one more. Poly- 
clinic due to open. 

Orderly walks in carrying pile of cards for pa- 
tients waiting to be shown in. 

Doctor: Berapa (how many) Sukiano? 
SuKIANO: Seratus lima puluh tudjuh baru (157 
new and 132 old patients). Tuan Doctor. 
Doctor: (making a mental calculation) That’s 289, 
Sukiano! 

Suk1ANo: Betul! (Right), Tuan Doctor. 

In his mind the non-prof sees the crowded veran- 
dah where the patients line up before the door 
marked on one side “Masuk disini” (enter here). 
On the other it is painted in a most efficient manner 
by the orderly (who is very proud of the little Eng- 
lish he has learned at the Hospital English Class 


from Tuan Doctor), “Please don’t smoking,” with 
the Indonesian equivalent “Dilarang merokok.” 
Doctor: Waits for entry of first patient. At the 
same time his mind returns to the letter he received 
only yesterday from Bill. After telling of the ups 
and downs of his own Christian experience (Pity! 
‘Bill was always writing in that strain), Bill wrote, 
“What a shame you aren’t really a missionary.” 
SuKIANO: Enters the room with first patient. 
Doctor: Sakit apa? (What is your pain). Berapa 
hari sakit? (How many days have you been sick), 
and so on, till at the end of five hours, with the 
help of a very efficient head male nurse who sees 
some of the thrice-weekly patients, the whole of the 
289 patients have been examined, given prescrip- 
tions or injections by the nurse in charge. 
Telephone rings. Doctor must go to Doko, 15 
miles away. Child in convulsions. Very ill. 
Enters car, drives off. Has to cross the railway 
bridge, just wide enough for the car, no sides to 
it. Looks down on a drop of 80 feet (feels like 
150 feet) into a swirling river below. (Big bridge 
damaged at time of revolution—no one to fix it up. 
What about some Christian engineers, non-prof 











thinks. Wasn’t Bill an engineer?) 

Road winds up through padi fields. Rained last 
night, track slippery, narrow road, drop of hun- 
dreds of feet into valleys at side. Reach the little 
home in the jungle. 

Child too ill. Died before he got there. Usual 
story, called too late. Non-prof can do nothing— 
medically that is. Reaches in bag, brings out a 
little book. “Indjil Sutji” it is marked (The Holy 
Word). Speaks to Father. Tells him the little 3- 
year-old lass has gone to be with Jesus. Tells Father 
that the Kingdom of Heaven is made of such. 
(What did Bill say about the non-prof not being a 
missionary ? ) 

Returns to hospital to find the Bidan (midwife) 
needing his help. Woman in labor for 2 days. 
Caesarean immediately. One hour later all is well! 
Sister Bidan leans over bed and says, “May I 
borrow the gramophone and records for one 
month?” (Gospel Recordings). She wants to take 
them to her clinics for mothers. 

Doctor leaves hospital to go home for lunch. 
Passes the people as they walk along or work in 
the rice fields. Waves to them. They quickly re- 
spond. Friendly, aren’t they. (Whatsoever a man 
sows, that shall he also reap.) 

Thinks as he drives home, “Praise God for the 
interview with the Health Department, Inspector 
seems happy with the work being done for his 
people. Glad I had the chance to tell how God plans 
a man’s life. Glad my wife met that woman in the 


British Consul’s office while she waited for me. 
““God’s messenger,” was the woman’s comment. Con- 
sul coming to lunch one day. Must pray for him. 
The car enters the gateway. Four children rush out 
to meet their Father. 

“You’re late, Dad.” 

“Where’ve you been, Daddy?” 

“Any letters from Australia?” 

“You look tired, dear,” greets his wife, with 
babe in arms; then continues, “There’s a man here 
to see you.” 

“Who is it,” non-prof inquires. 

“The boy on whose mother you operated for 
ovarian cyst. The one who came back to say ‘thank 
you,’ and wanted to know the reason for the kind 
of life we live.” 

Thinks back to the time when the boy had come. 
Heard the gospel, too, for the first time. “If this 
news is for everyone, why haven’t we heard it be- 
fore?” he asked. (Must tell Bill that.) 

“Wonder why he has come today.” 

Greets boy who hands back a black bound book. 
(He received it back with gladness later.) Non-prof 
asks, “Why have you come?” 

“T have read the Indonesian New Testament and 
I want to tell you that I have received the Lord 
Jesus as my Savior. I want you to tell me how I 
can let all my friends know about Him too.” 

Scene ends. Yes, scene ends, but the work goes on. 
(Must write and tell Bill why I’m glad to be a 
non-prof). END 


SOME FURTHER COMMENTS BY THE AUTHOR 


s THE little island of Java, just south of the Equa- 
tor, are 60 million people. God called me to this 
place thirteen years ago while I was serving in the 
armed forces in New Guinea. After discharge I 
was enabled to go to med school and God kept the 
vision of Java before me during those years. At- 
tempts to enter this land as a member of a mission- 
ary team met with closed doors. Fervent prayer 
was raised to heaven by prayer supporters of the 
Mission. Were the heavens like brass? Or was God 
teaching us a simple lesson. 

There are times when God changes what is the 
normal pattern of Christian work so that He may 
accomplish His only purpose more perfectly. But 
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how like Him whose ways are higher than our ways 
and whose thoughts are higher than our thoughts. 

And so I am out here as a so-called non-profes- 
sional missionary, rather than as a member of a 
mission. 

We are here as a family including five children, 
the oldest of whom is 12 years, the youngest one 
year. The three oldest children are educated by my 
wife by means of an Australian Correspondence 
Course arranged with the Education Department. 
My wife manages the home, with the help of serv- 
ants. Like a good, obedient wife she is hammering 
out this article. 

We have had much evidence that the impact of 


HIS, MAY, 1956 








a godly home and lives lived for Christ among the 
common people are having a wide influence in the 
area where we live. The children are mastering 
Indonesian and speak like natives. John has pigeons, 
we grow tomatoes, melons, bananas, paw-paws, pine- 
apples, flowers, and play badminton on the front 
lawn. 

Let me share some of the problems with you. 

It is intensely lonely. We left a home in South 
Australia which was always open to Christian 
friends and those whom the Lord sent along. We 
are the only Western people on a stretch of road 
100 miles long, and there are few with whom we 
can speak normal English conversation. God, of 
course, comes very near through His ever-present 


Spirit. 


The salary is bread-line. My salary, allowing for 
wife and 5 children, is officially worth $420 each 
month, but actually is worth $84. 


The climate can be very depressing. We are living 
on the edge of the mountains. I find it a merciful 
relief from the heat of Surabaja (where we spent 
the initial few months of settling into this land), 
but my wife finds the moist heat extremely enervat- 
ing, and there is no escape from the constant heat. 
The children tolerate it wonderfully. Their health 
is good and their appetites like horses. 

The devil does seek to disrupt life when we have 
sought to disrupt his kingly projects, and introduce 
men and women to the King of kings. There is a 
need of living close to Him who foiled the same 
tempter. 

If God is drawing you to serve in this land, you 
are coming to a people who are virtually untouched 
with the message that can quicken a dead soul and 
impart eternal life. For over 350 years the Dutch 
introduced a formal religion, based on a faithful 
handling of the Word of God, but with little evi- 
dence of the quickening power of the Holy Spirit. 
It seems that they made no attempt to evangelize 
the great masses of people. Nearly half the popu- 
lation of the United States are here on one small 
island, awaiting men and women with professional 
qualifications and a burning zeal for God. 

There are infinite possibilities for the profes- 
sional man who is prepared to do his normal daily 
work as a means of meeting men and women for 
the sake of the glorious gospel. In getting off the 
beaten track, we can surely trust God to lead us in 
the right direction. 

I am now serving this Government under the 
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terms of a three year contract. This was God’s means 
of entering the land, which for two years was a 
closed door. 

After spending five months in Surabaja’s General 
Hospital (where I became adjusted to the multiple 
variations in tropical medicine, tropical surgery, 
obstetrics and gynecology), I was given the choice 
of a number of country hospitals. These hospitals 
were built, staffed and equipped, waiting for some- 
one to step in and to fill the post. 

As I write this I think of the numbers of godly 
young men and young women who have dedicated 
their lives to Christ in the course of their medical 
studies who could fill a similar post, and there are 
150 similar hospitals waiting for someone with your 
preparation. Numerous other hospitals are waiting 
to be built for some such as you. It may well be that 
the Spirit of God is opening your mind to the pos- 
sibilities of serving Him in a way which you have 
not fully considered hitherto. 

I have been given a 70-bed hospital, with a small 
leprosarium, and a most capable staff in an area 
of 250 thousand people. My hospital is one of two 
in an area in the south of East Java where three 
doctors care for 750 thousand people! Can you 
imagine the wealth of clinical material that is wait- 
ing to enrich the experience of young Christian 
doctors? 

Let me tell you a little of the actual work to whet 
your appetite. You see God is very good to His 
children, and I would suggest that three years here 
will provide you with material which would require 
many times that number of years at home. This 
is quite apart from watching the mighty hand of an 
infinite God at work, using your medical work to 
reach the hearts and lives of people who hunger for 
“the old, old story of Jesus and His love.” 

Now as to medicine. There are always about 12 
typhoid patients. We have no serological assistance, 
but are thrown back entirely upon clinical assess- 
ment, plus a good microscope, and a God who is the 
Great Physician and is able to direct. In answer 
to prayer God has given to us sufficient chloro- 
mycetin (it is hard to get here) to save the lives 
if nearly all in five months. 

Malaria? It is able to mimic most diseases. There 
is a tremendous amount of it here. B.T. and M.T., 
and the response is dramatic to specific medicine. 
Yaws is a common disease—the lesions disappear 
with penicillin and almost as quickly with arsenic 
and bismuth. Children with noma, with half the 
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face destroyed, respond so quickly to antibiotics; 
and then follows the opportunity of a little plastic 
repair. God graciously covers the surgeon’s handi- 
work. 


Tuberculosis, an aftermath of the Japanese occu- 
pation, is a common disease. The whole gamut of 
venereal diseases is represented here, and | have the 
opportunity of seeing lymphopathic venereum and 
urcus muller as well as syphilis and gonorrhea. 
I have 12 leper patients, and there are many more 
in the kampongs round about. Promin and disasone 
have changed the whole outlook for the lepers— 
certainly in the early stages. There is also much 
trachoma, destructive and productive of much cor- 
neal scarring, yet easily arrested even in acute 
stages. Amoebic dysentery is endemic and responds 
so wonderfully to emetine and associated drugs. 
The kwashiokor deficiency disease was only a name 
in medical books, but it is a very real medical entity 
here. We also see a whole range of skin diseases. 
The tendency to eat polished rice produces a wide 
range of beri-beri symptoms, fascinating to the one 
who leans toward neurology. 


So you see God does give a most interesting array 
of medical cases, and we need scarcely be reminded 
that the people who come for help are souls who 
have a perfect right to hear the message of the Lamb 
of God slain for them. 


Are you interested in doing a little surgery? You 
will find some of your old friends—for instance, the 
acute appendix—waiting for you, but your clinical 
acumen will be sorely tested in differential diagnosis. 
One of my national nurses came down with malaria. 
She had a big spleen, and the blood film showed the 
parasites. Then she developed an acute pain in the 
right iliac fossa. Every clinical test pointed to the 
appendix. She had a high leucocyte count. We 
had no option but to remove an acutely inflamed 
appendix. She became stuperosed during her con- 
valescence from the appendectomy and clinically 
developed into typhoid fever, with her white count 
as low as it had previously been high. God’s merci- 
ful provision of chloromycetin saw her strong again 
in less than a month. That should be sufficient to 
exercise your fullest medical acumen! She read the 





It Is never your duty to go the second mile, to 
give up your possessions or property for someone 
else, but Jesus says if we are His disciples, that 
this is what we will do.—Oswald Chambers 


Word of God with delight during her convalescence. 
There are routine hernias, some new, some years 
old; and there have been far too many incarcerated 
hernias of four or five days’ duration. You don’t 
see these cases in a highly civilized country. We 
try, with God’s help, to give them a chance. 
Bladder stones are quite common. Our collection 
includes one the size of a duck’s egg. A simple 
operation gives so much relief. The ovarian cysts 
wait until they are rubbing against the zyphi ster- 
num before they come for surgery. Numerous 
fracture cases give opportunity for open reduction 
under an umbrella of antibiotics. If you have a 
leaning toward thyroid surgery, I might add that 
you'd remove many a tumor as large as a baseball. 
In obstetrics there are many extreme cases. The 
village people call the dukun, the village sage, who 
by her much rubbing, pushing and shoving endea- 
vors to guide the baby to birth. In actual fact she 
creates many emergencies for the doctor. You can 
easily imagine the condition of many a girl who has 
been in labor for a day or two, who is brought as a 
last resort to the hospital. It is sufficient to call 
forth all the ability of the staff and to compel the 
doctor to urgent prayer. A Caesarean is a common 
experience with women who have been allowed to 
go on in labor with no hope of a normal delivery. 
Just recently I had two Caesareans in eight days. 


The mountain girl who is forbidden to eat meat 
during pregnancy, because of false customs, is an 
ideal subject for trouble in the third stage. Many 
of them naturally bleed a lot and a great number 
must have the placenta removed manually. God does 
give ample opportunity for those who are in love 
with obstetrics. 

You are not your own; vou are bought with a 
price. And God has commanded that you glorify 
Him in your body and in your spirit, which, after 
all are the Lord’s. He has not only commanded you 
with your professional attainments to go into all 
the world and preach the gospel to every creature, 


but has offered innumerable blessings consequent * 


upon your obedience, and irreparable eternal loss 
for your disobedience. 


Will you read Deuteronomy 28. Will you consider 
the blessings and the punishments that are to be 
meted out, and then look away to the Lamb of God, 
giving His precious life blood as the only means of 
reconciling you as a sinner to the Father. Then 
look to a field which is white unto harvest: the 
island of Java. END 
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TEACH ABROAD 


ie TREND toward a long-term technical assistance program for other countries 
by the United States is creating a new profession: that of specialized aid, mostly 
through teaching, for these lesser-developed countries. 

Men and women who have been trained in various fields, especially the sciences 
and engineering, may secure appointment abroad in connection with this program. 
As has been indicated in the preceding article (“Java Practice”), professional 
service of this sort is a means under God of presenting a Christian witness through 


life and word which in many cases is open to no missionary. 


The United States government has sub-contracted various countries to American 
universities for the purpose of securing personnel. Below is a list of these sub- 
contracts. Graduates of the institutions named stand the best chance of appoint- 
ment; however outside personnel are often employed. A graduate who feels a call 
to a specific country should write to the institution listed. 


AFGHANISTAN 
Teachers College, Columbia U. 
U. of Wyoming. 
PAKISTAN 
Colorado A. & M. College 
Indiana U. 
New Mexico College A. & M. 
U. of Pennsylvania 
Texas A. & M. College 
State College of Washington 
INDIA 
U. of Illinois (Ag., Eng.) 
Ohio State U. 
U. of Tennessee 
U. of Wisconsin 
NEPAL 
U. of Oregon 
KOREA 
U. of Minnesota 
BurRMA 


Armour Research Found. of I.I.T. 


TAIWAN 

U. of California 

Purdue U. 

Pennsylvania State U. 
VIETNAM 

Michigan State U. 
PHILIPPINES 

Stanford U. 

U. of Connecticut 

U. of Michigan 

Cornell U. 

Indiana U. (Ed., Pub. Adm.) 
THAILAND 

Oregon State College 

U. of Texas 


HIS, MAY, 1956 


INDONESIA 
Tuskegee Institute 
U. of California (Med., Sci., Eng.) 
Mexico 
Texas A. & M. College 
Armour Research Found. of I.1.T. 
U. of Michigan 
Teachers College, Columbia U. 
NICARAGUA 
U. of Florida 
Costa Rica 
U. of Florida 
PANAMA 
U. of Arkansas 
U. of Tennessee 
COLOMBIA 
U. of Illinois 
Michigan State U. 
Ecuapor 
U. of Idaho 
PERU 
U. of North Carolina 
(San. Eng., Ag., Text. Eng.) 
North Carolina State College 
BOoLivIA 
U. of Tennessee 
BRAZIL 
Purdue U. 
Michigan State U. 


- CHILE 


U. of California 

BriTisH GUIANA, SURINAM, JAMAICA 
U. of Maryland 

CuBA 
U. of Tampa 


Latin AMERICA REGIONAL 
‘Harvard U. 

TURKEY 
Georgetown U. 

New York U. 
U. of Pennsylvania 
Spring Garden Institute 

LEBANON 
Isaac Delgado Trades School 

ISRAEL 
State U. of New York 

JORDAN 
Montana State College 

IRAN 
Brigham Young U. 

U. of Southern California 

U. of Nebraska 

Syracuse U. 

Utah State Agricultural College 

TRAQ 
U. of Arizona 
Bradley U. 

Syracuse U. 

LipyA 
Syracuse U. 

Near East AFRICA REGIONAL 
Teachers College, Columbia U. 
Syracuse U. 

U. of Wisconsin 

KENYA 
Rutgers U. 

ETHIOPIA 
Oklahoma A. & M. College 

LIBERIA 
Cornell U. 

Texas A. & M. College 





face destroyed, respond so quickly to antibiotics; 
and then follows the opportunity of a little plastic 
repair. God graciously covers the surgeon’s handi- 
work. 


Tuberculosis, an aftermath of the Japanese occu- 
pation, is a common disease. The whole gamut of 
venereal diseases is represented here, and I have the 
opportunity of seeing lymphopathic venereum and 
urcus muller as well as syphilis and gonorrhea. 
I have 12 leper patients, and there are many more 
in the kampongs round about. Promin and disasone 
have changed the whole outlook for the lepers— 
certainly in the early stages. There is also much 
trachoma, destructive and productive of much cor- 
neal scarring, yet easily arrested even in acute 
stages. Amoebic dysentery is endemic and responds 
so wonderfully to emetine and associated drugs. 
The kwashiokor deficiency disease was only a name 
in medical books, but it is a very real medical entity 
here. We also see a whole range of skin diseases. 
The tendency to eat polished rice produces a wide 
range of beri-beri symptoms, fascinating to the one 
who leans toward neurology. 


So you see God does give a most interesting array 
of medical cases, and we need scarcely be reminded 
that the people who come for help are souls who 
have a perfect right to hear the message of the Lamb 
of God slain for them. 


Are you interested in doing a little surgery? You 
will find some of your old friends—for instance, the 
acute appendix—waiting for you, but your clinical 
acumen will be sorely tested in differential diagnosis. 
One of my national nurses came down with malaria. 
She had a big spleen, and the blood film showed the 
parasites. Then she developed an acute pain in the 
right iliac fossa. Every clinical test pointed to the 
appendix. She had a high leucocyte count. We 
had no option but to remove an acutely inflamed 
appendix. She became stuperosed during her con- 
valescence from the appendectomy and clinically 
developed into typhoid fever, with her white count 
as low as it had previously been high. God’s merci- 
ful provision of chloromycetin saw her strong again 
in less than a month. That should be sufficient to 
exercise your fullest medical acumen! She read the 





Ir Is never your duty to go the second mile, to 
give up your possessions or property for someone 
else, but Jesus says if we are His disciples, that 
this is what we will do.—Oswald Chambers 


Word of God with delight during her convalescence. 

There are routine hernias, some new, some years 
old; and there have been far too many incarcerated 
hernias of four or five days’ duration. You don’t 
see these cases in a highly civilized country. We 
try, with God’s help, to give them a chance. 

Bladder stones are quite common. Our collection 
includes one the size of a duck’s egg. A simple 
operation gives so much relief. The ovarian cysts 
wait until they are rubbing against the zyphi ster- 
num before they come for surgery. Numerous 
fracture cases give opportunity for open reduction 
under an umbrella of antibiotics. If you have a 
leaning toward thyroid surgery, I might add that 
you'd remove many a tumor as large as a baseball. 

In obstetrics there are many extreme cases. The 
village people call the dukun, the village sage, who 
by her much rubbing, pushing and shoving endea- 
vors to guide the baby to birth. In actual fact she 
creates many emergencies for the doctor. You can 
easily imagine the condition of many a girl who has 
been in labor for a day or two, who is brought as a 
last resort to the hospital. It is sufficient to call 
forth all the ability of the staff and to compel the 
doctor to urgent prayer. A Caesarean is a common 
experience with women who have been allowed to 
go on in labor with no hope of a normal delivery. 
Just recently I had two Caesareans in eight days. 

The mountain girl who is forbidden to eat meat 
during pregnancy, because of false customs, is an 
ideal subject for trouble in the third stage. Many 
of them naturally bleed a lot and a great number 
must have the placenta removed manually. God does 
give ample opportunity for those who are in love 
with obstetrics. 

You are not your own; you are bought with a 
price. And God has commanded that you glorify 
Him in your body and in your spirit, which, after 
all are the Lord’s. He has not only commanded you 
with your professional attainments to go into all 
the world and preach the gospel to every creature, 
but has offered innumerable blessings consequent 
upon your obedience, and irreparable eternal loss 
for your disobedience. 


Will you read Deuteronomy 28. Will you consider 
the blessings and the punishments that are to be 
meted out, and then look away to the Lamb of God, 
giving His precious life blood as the only means of 
reconciling you as a sinner to the Father. Then 
look to a field which is white unto harvest: the 
island of Java. END 
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TEACH ABROAD 


= TREND toward a long-term technical assistance program for other countries 
by the United States is creating a new profession: that of specialized aid, mostly 
through teaching, for these lesser-developed countries. 

Men and women who have been trained in various fields, especially the sciences 
and engineering, may secure appointment abroad in connection with this program. 
As has been indicated in the preceding article (“Java Practice”), professional 
service of this sort is a means under God of presenting a Christian witness through 


life and word which in many cases is open to no missionary. 


The United States government has sub-contracted various countries to American 
universities for the purpose of securing personnel. Below is a list of these sub- 
contracts. Graduates of the institutions named stand the best chance of appoint- 
ment; however outside personnel are often employed. A graduate who feels a call 
to a specific country should write to the institution listed. 


AFGHANISTAN 
Teachers College, Columbia U. 
U. of Wyoming. 
PAKISTAN 
Colorado A. & M. College 
Indiana U. 
New Mexico College A. & M. 
U. of Pennsylvania 
Texas A. & M. College 
State College of Washington 
INDIA 
U. of Illinois (Ag., Eng.) 
Ohio State U. 
U. of Tennessee 
U. of Wisconsin 
NEPAL 
U. of Oregon 
KOREA 
U. of Minnesota 
BuRMA 


Armour Research Found. of I.1.T. 


TAIWAN 

U. of California 

Purdue U. 

Pennsylvania State U. 
VIETNAM 

Michigan State U. 
PHILIPPINES 

Stanford U. 

U. of Connecticut 

U. of Michigan 

Cornell U. 

Indiana U. (Ed., Pub. Adm.) 
THAILAND 

Oregon State College 

U. of Texas 
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INDONESIA 
Tuskegee Institute 
U. of California (Med., Sci., Eng.) 
MExIco 
Texas A. & M. College 
Armour Research Found. of I.1.T. 
U. of Michigan 
Teachers College, Columbia U. 
NICARAGUA 
U. of Florida 
Costa Rica 
U. of Florida 
PANAMA 
U. of Arkansas 
U. of Tennessee 
COLOMBIA 
U. of Illinois 
Michigan State U. 
Ecuapor 
U. of Idaho 
Peru 
U. of North Carolina 
(San. Eng., Ag., Text. Eng.) 
North Carolina State College 
BoLivIA 
U. of Tennessee 
BRAZIL 
Purdue U. 
Michigan State U. 
CHILE 
U. of California 
BriTisH GUIANA, SURINAM, JAMAICA 
U. of Maryland 
CuBA 
U. of Tampa 


Latin AMERICA REGIONAL 
Harvard U. 

TURKEY 
Georgetown U. 

New York U. 
U. of Pennsylvania 
Spring Garden Institute 

LEBANON 
Isaac Delgado Trades School 

ISRAEL 
State U. of New York 

JorDAN 
Montana State College 

IRAN 
Brigham Young U. 

U. of Southern California 

U. of Nebraska 

Syracuse U. 

Utah State Agricultural College 

IRAQ 
U. of Arizona 
Bradley U. 

Syracuse U. 

LIBYA 
Syracuse U. 

Near East AFRICA REGIONAL 
Teachers College, Columbia U. 
Syracuse U. 

U. of Wisconsin 

KENYA 
Rutgers U. 

ETHIOPIA 
Oklahoma A. & M. College 

LIBERIA 
Cornell U. 

Texas A. & M. College 








whose fault? 


( YOUNG MAN came into my office and took the 
chair I indicated. He was a clean-cut lad who 
might have been 19 years old, possibly 20. He was 
nervous and asked permission to smoke. I waited 
while he lighted his cigaret, inhaled deeply, 
squirmed once or twice in his chair, swallowed, then 
blurted out, “I want to get married.” 

I said, “That’s fine. Who is the lucky girl?” 
Inwardly I braced myself. This was Japan and 
there could be only one answer to my question. I 
had had many such interviews and often they were 
not pleasant. 

“T want to marry a Japanese national.” 

A series of questions from me brought out the 
following facts. They were typical in every respect. 
He’d met her in a beer hall. She worked there as 
a sort of waitress. Well, not a waitress exactly, but 
she worked there. They talked a while, then in the 
next day or two they decided to “go steady.” That 
was six months ago. 

I looked at him. “How long have you been living 
together?” I asked, although I knew the answer 
already. By conservative estimate more than nine 


By GEORGE H. BIRNEY 


out of ten of the American servicemen marrying 
Japanese girls live with them as man and wife dur- 
ing the period of so-called courtship. Usually it is 
not until the couple have decided to make the trial 
marriage permanent that they apply for permission 
to marry. Sometimes it is when the girl becomes 
pregnant. 


I was not surprised, therefore, when he said, 
“About six months. Right after our second date.” 
He then admitted to having had sexual relations 
with her on the first two “dates.” At this point 
I blew my ecclesiastical top. Somehow, though the 
same facts developed in almost every marriage in- 
terview I had as a chaplain, I never learned to ac- 
cept them with complacency. I usually ended by 
talking to the man like a Dutch uncle. As one G.I. 
put it, “Don’t go to see Chaplain Birney about get- 
ting married to a Japanese girl. He bawled me out 
just like my old man!” 


ARMY NOT TO BLAME 


In this case | let the morals aspect of the problem 
rest for a minute. I wanted to find out what the 
boy’s denominational background was. If he didn’t 
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know better it would be different. His reply to 
my question was, “I’m a Methodist.” I asked about 
the amount of activity he’d had in church affairs. 
“T went to Sunday school some. But my folks were 
not too regular at church so I dropped out after a 
while.” 

Yet he was a Methodist youth, a refugee from a 
Methodist Sunday school, who had no moral sense 
at all. He saw nothing wrong with what he’d done. 
Under presure from me he came up with the same 
lame excuse they all used: “But everybody is doing 
the same thing.” 

Some might say the army was to blame for plac- 
ing this young man in a situation where such things 
could happen to him. Yet even if this lad’s company 
commander were an exemplary Christian — and 
there are more than a few such in the army—he 
couldn’t watch over the boy every waking minute. 
The plain fact was that this young man had reacted 
to a negative moral situation with the same code 
of ethics—or lack of ethics—with which he had 
entered the service. This I ascertained by further 
questioning during which he admitted that his 
Japanese girl had not been the first. There had 
been others, even before he left home—home-town 
girls with whom he’d had “dates.” 

Much has been said, pro and con, about the moral 
atmosphere of military service. And many people 
have been quick to point the accusing finger at the 
army, the navy and the air force. But it is my belief 
that the churches of America and the people who 
comprise their membership have not faced up to 
their responsibility. 

YOUNG OFFICERS’ MORALS 

I was having lunch one day with a group of ex- 
ceptionally fine-appearing young officers. One of 
them, whom I had known in a previous assignment, 
asked me if I’d visit his company and give a “sex 
lecture” to try to curb the immoral off-duty activities 
of his men. I indicated that I would be happy to 
do so. Then I said, “I wonder if you realize that 
a word from you, as company commander, might 
carry much more weight than anything I might tell 
them.” I have seldom been as shocked as when this 
young man looked me in the eye and said, “I'd feel 
like a hypocrite.” I said, “You mean you do the 
same things they do?” He replied, “Well, not ex- 
actly. I don’t visit prostitutes, but I wouldn’t be 
normal, would |? if I refused a clean young woman 
of my acquaintance when she offered herself to me.” 

This man called himself a Presbyterian. His 
family were moderately active in the Presbyterian 
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Church. His lack of moral stamina had not been 
developed in the army. It had come with him from 
civilian life. He had learned his morals with other 
young people in his own home town and church 
circles when he was in high school. And like the 
young G.I. who wanted to marry a Japanese, he was 
surprised that I took exception to his position. 

Another young officer was also a Methodist. I 
“knew his pastor. He told me about his Japanese 
girl. She was a fine girl. Her moral standards 
were above reproach. And this was unusual among 
the class of Japanese girls who were willing to 
have social relations with American military per- 
sonnel. But how did he know that her moral stand- 
ards were above reproach? Because he had tried 
his best to get her to compromise them. 

I could cite countless other examples. I’ve seen 
far too many such cases—enough to send me home 
night after night sick at heart. But it is my pro- 
found conviction that the basic cause lies not in 
the lack of morals in the military service as much 
as in the low state of morals in the civilian com- 
munity. Their life as “single men in barracks” had 
not produced the immorality in any of the three 
young fellows I have cited. They were what they 
were because home and church had failed to in- 
culcate in them as children and youth the moral 
standards of our Christian faith. 

I sometimes think of the old story of Joseph and 
Potiphar’s wife, and wonder why, after all these 
centuries of Christian teaching—for all our boasted 
methods of Christian education, our preaching mis- 
sions and our personal evangelism—we haven’t pro- 
duced more Josephs who take with them into far 
countries a sound code of morals. 


SOME STAND FAST 
This is not to say that all our church young 


people fall by the wayside when they go away from 
home in the military service. Thousands of them 
are living examples of everything that is fine and 
good in the way of Christian living. I dare say 
that in every case of a young man or woman with 
an adequate Christian background — by which | 
mean a churchgoing family with a family altar— 
there is no lowering of standards when they are 
away. But with that vaster company of young 
people who come from families that have no real 
church contact the state of morals is nothing short 
of pagan. 

I often say to my fellow chaplains that our 
churches have failed. My Catholic colleagues deny 
this most emphatically. The church as they con- 











ceive it cannot have failed; the people have failed 
the church. As one Catholic associate used to tell 
the new men of our unit in his orientation lecture, 
“Two-thirds of all the Catholics in this regiment 
are going to hell as fast as they can go.” But so 
far as he was concerned, it was not the church’s 
fault. 

We Protestants, it seems to me, can be more real- 
istic. | am convinced that this immorality is our 
fault and that it is high time we admitted our guilt. 
Maybe our religious education has concerned itself 
too much with the “This is my Father’s world” 
theme and not enough with the sound biblical teach- 
ing, the “thou shalt nots.” For my own part, I 
hardly see what else I can think when man after 
man with an average church school background will 
declare: “But, chaplain, I didn’t commit adultery. 
I’m not married. Only married people sin when 
they have sex experiences outside of marriage.” We 
have raised a generation which is Biblically, theo- 
logically and morally illiterate. And that is the 
fault of the churches. 


WHY HAVE WE FAILED? 

I am willing to take my share of the blame. In 
my years as a pastor, I can see now as I look back, 
I didn’t do all I could have done for my young 
people. And yet I think I did about as much as any 
of my fellow pastors. As I size it up today, the 
blame lay in my ignorance of where the basic prob- 
lem was. It wasn’t until I bumped squarely into the 
morals situation in the army, particularly the over- 
seas army, that I personally realized the extent of 
human sinfulness. I found myself, so to speak, in 
the far country surrounded by prodigals. I was 
alternately sick and angry with them for flaunting 
their sin before my eyes. One young soldier even 
tried to enlist my aid as a chaplain to give him 
an overnight pass so he could visit the woman he 
was keeping in the near-by town. 

In interview after interview I came up against 
the same problem. They didn’t know better. Most 
of them weren’t just flouting the codes; they were 
ignorant of them. Sex was a normal physical ap- 
petite to be satisfied like hunger and thirst. They 
were men living on the animal level—not like sons 
of God. 

Where have our churches failed? For one thing, 
I believe we have made church membership too 
easy. Even where a public declaration of faith has 
been required, we have not fully instructed the 
probationary members in the basic tenets of the 


Christian faith. Our instruction of children and 
youth has been superficial. Also, we have relaxed 
discipline. There was a time when to step out of 
line morally meant expulsion from any Christian 
denomination. Today we are blind to the fact that 
our people do step out of line. When a man like 
Dr. Kinsey comes along with some sound research 
touching our moral standards we throw up our 
hands and say we don’t believe him. 

Another place where many of our churches have 
failed is in keeping alive a sense of sin. At this 
point the evangelistic groups are way out and ahead 
of the more conservative churches. One Sunday in 
Korea I preached a sermon on “Some Common 
Sins.” Afterward an officer in my congregation 
jokingly accused me of preparing the sermon for 
him personally. “You hit every one of mine,” he 
said. “You didn’t leave out one.” I wondered how 
many others felt the same way. Our people do sin 
and they need our help in fighting sin. We cannot 
help them if we pass sin off as unimportant or ‘as 
the result of psychological compulsion over which 
the individual has little or no control. 


That the situation is out of hand goes without 
saying. When an article in a popular magazine can 
advocate, as one did that I read recently, that we 
be “honest” and re-evaluate our code of morals, it 
is high time for our churches to cry out for reas- 
sertion of adherence to God’s laws. These are things 
which cannot be re-evaluated. 


Just before I left Japan one of the companies in 
my regiment had a unit party in a large restaurant- 
club in the near-by Japanese community. The com- 
pany commander, a fine Christian, tried to per- 
suade his men to spend the funds earmarked for 
the party on improving their company’s lounge. 
But this is the new democratic army. The money 
belonged to the unit fund. That meant it belonged 
to the men. And the tradition is to have a party. 
So a party it was. They had to go off post to find 
a place large enough to accommodate the whole 
group. This meant they had to go to town. Food 
and drink were provided free out of the fund and 
the men were permitted to bring girls. 

The day before the party the captain came to me 
with a strange request. “I want to use one of your 
assistants the night of the party to operate a pick- 
up truck to bring drunks back to the barracks,” he 
said, “and I must have someone I can trust. That’s 
why I thought of asking you for one of the men 
who work in the chapel.” My choir director, a fine 
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young public school teacher (music) from upper 
New York state, offered to do the job. Before the 
evening was over he had hauled back to the bar- 
racks almost fifty men who had had too much to 
drink. 

The party was a disgrace. Both the Catholic 
chaplain of the regiment and [| attended for part of 
the evening. This was not the first such party, but 
it was the worst. The next day we went to the regi- 
mental commander to insist something be done 
about the problem. He also was a fine Christian, a 
Catholic layman. He put an end to all further off- 
post company parties. His action was sincere, but 
it got him the enmity of a lot of the men for cutting 
off their “fun.” They wanted to continue their 
debauch! 

The papers have lately been full of stories about 
the attempt of a high-level commander in Korea to 
ban Korean girls from official places of recreation. 
His reason, a very good one, was not clearly stated 
in some dispatches. The vast majority of Korean 
girls who will go with soldiers are professional 
prostitutes. Whenever they are admitted they sooner 
or later turn the activity into a sex circus. Yet a 
recent issue of Newsweek indicates that the general 
is going to have to modify his ban. Why? If the 
truth were known, it is because the majority of his 
officers and men want it that way. 


CONSCIENTIOUS COMMANDERS BAFFLED ; 
I am not saying that the army is doing all it can 


to curb immorality in the service. But I do believe 
it is doing as much as anyone can expect. The 
oficial position of the defense department and all 
branches of service is quite clear. No other army 
in the world has provided so complete a religious 
ministry. But as long as the citizen soldier who 
comes from your home town and mine is openly 
rebellious against any kind of moral restriction it’s 
going to be an uphill job for any commander who 
wants to do the right thing. 

That puts at least a large share of the responsi- 
bility right back on home and church. And that, 
after more than ten years of wrestling with the 
problem as an army chaplain, is where I believe it 
belongs. I must admit I have seen fine Christian 
boys fall into immoral practices in the army. But 
I saw as much in the fraternity life of my own col- 
lege — which, incidentally, was a much respected 
Methodist institution in the middle west. I can 
honestly say, however, that I have seen very few 
young men of real Christian character, especially 
those who have made a definite commitment of their 
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lives to Christ, who felt anything but revulsion at 
the existing situation. 


BE HONEST AND CHRISTIAN 
What must our churches do? First, we must 


strengthen our preaching program. This is not a 
time for sermons dealing with vague philosophies 
or social theories. It is a time for calling a spade a 
spade. We must step up our evangelistic emphasis. 


,We must get commitments for Christ. We must 


reach out into the community and widen our in- 
fluence. And we must teach our people what it 
means to be Christian. Let’s rediscover the Bible 
as a source book for sermons. Let’s challenge sin 
with Christ’s own weapon—the eternal gospel. 

More specifically, let’s make plans to train our 
churches in the moral law. Of course you can’t 
legislate morals, but you can enlighten people as 
to the aspects of morality. The army character- 
guidance program has developed a series of some 
75 lectures, each dealing with some aspect of the 
moral law. In monthly sessions with the chaplain 
every soldier is exposed to these lessons covering 
every subject from sex to the moral aspects of free- 
dom and citizenship. Our churches would do well 
to do some educating along the same line. 

When young people are about to leave home for 

school or work or to enter military service, the 
pastor or some Christian leader might hold a series 
of sessions preparing them for what lies ahead. 
Even the Prodigal Son probably had good intentions 
when he left home. If some rabbi had got hold of 
him before he left, his story might have been dif- 
ferent. If we reach our young people before they 
go away we may keep them from becoming prodi- 
gals. 
Once away from home people must be persuaded 
to make a Christian witness, not only by leading 
pure lives but by being willing to speak out against 
immorality in any form. This may not always be 
easy. It may bring ridicule, abuse, even persecu- 
tion. But Christ did not promise that such witness 
would be easy. In fact he said quite plainly that 
his followers might expect to be reviled in His 
Name. 

This last is the only real solution to the problem 
of military morals. We must not forget that the 
army is our army. Its personnel are ordinary Ameri- 
cans from our own home towns. It will ever be 
what our people make it. As Christians it is our 
responsibility to see to it that our influence is felt. 

END 
Reprinted by permission from Tue CurisTiAN CENTURY 








Deter Heming 


O. FIVE who died, I knew Peter Fleming best. He 
was one of several “spiritual fathers’ whom God 
used to lead me past critical points in my life. I 
say “father” rather than “instructor” because al- 
though he was younger than I, he was able to beget 
vision and clear thinking about the Truth. 

In college days we were close. He was an under- 
graduate philosophy major in 1948 and I was a 
physics graduate student. Each of us had serious 
questions related to the faith of our fathers, about 
objective reality and how we could know Truth. We 
were drawn together by our mutual problems of 
faith and by the fellowship in prayer and study that 
helped us both to resolve them. 

In this, Pete led the way. He knew that the in- 
tellect as well as the heart needs firm convictions 
if a consistent Christian life is to be lived. And if 
one is not consistent, why toy with living as a 
Christian at all? He found, in thoroughgoing analy- 
sis of the evangelical Christian position, that life 
made sense and had real purpose only for a fully 
dedicated believer. As such a dedicated and con- 
sistent Christian Peter Fleming lived—and died— 
in the utter dependence upon the Teacher which 
characterizes a true disciple. His last letter said, 
“All security in the jungles is only relative security 

. and our hope and trust is in God.” 

In 1951, having finished his M.A. in English 
literature (a thesis on Melville) at the University of 
Washington, Pete surprised his friends with the 
news that he felt God was calling him to Ecuador. 
This seemed a major change in his plans. His ap- 
plication to two seminaries had been accepted and 
he had been considering secular college teaching 
with a Ph.D. in English as well as a theological 
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degree. In this capacity his unique gift for teaching 
and his penetrating analytical mind would have had 
opportunity to show what consistent Christianity 
was in an academic framework. He had a real 
burden for the intellectuals, lost in their own in- 
tellectualism from the truth in God. 

By this time he had thought through his faith, 
and found that Jesus Christ satisfies the human 
soul at every level— intellectual, moral, as well as 
spiritual. Living this conviction, he could and did 
help many others in addition to me past some of the 
stumbling blocks to vital faith. In the light of all 
this, it seemed that he would really be throwing 
away his life, talents and opportunities for an effec- 
tive service if he were to go to a jungle school east 
of the Andes as a teacher. 

Even some of his close spiritual advisers ques- 
tioned the call he knew he had received. His teach- 
ing abilities had given him a widening sphere of 
service within his own church, Whitman Avenue 
Gospel Chapel (Plymouth Brethren) in Seattle, and 
among Christians in the whole Northwest. Although 
he was only twenty-two, he was already mature in 
his ability in counseling, in youth work in the 
church, in a Young Life club, in Inter-Varsity at 
the U. of Washington and at conferences. The com- 
ing years would, under God, be spiritually profit- 
able for all who had the privilege to know him. 

According to New Testament principles as prac- 
ticed by the Brethren, it was the responsibility of 
the elders of his local assembly, from which much 
of his support would come, to approve his going. 
These men thought very seriously about this matter 
of Pete’s commendation, so soon after his brother 


Ken had left for Africa. But God has His ways of 
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leading people, and Pete knew that His voice had 
called him. Therefore, he reasoned, “God will lead 
those who are to commend me to His work, in His 
own way.” The result was calmness and assurance 
in the Lord. 

Pete had more than the normal amount of youth- 
ful enthusiasm, vigor and zeal for activity, but he 
had learned to wait upon God. He yielded to neither 
extreme of temptation. He could have said that 
since God had called him, he had to go, with or 
without his assembly’s approval—which would have 
been disregarding the fact that God’s will must be 
done in God’s way. Or he could have decided that 


perhaps God had not called him, as some of the — 


elders seemed to believe for a time, and could have 
dropped the whole matter—which would have been 
disregarding the fact that a Christian’s aim is to 
please God, not men. Amid lots of poor advice from 
both impetuous young and visionless old, he kept 
his balance. As a seaman looks away to the horizon, 
Pete kept his eyes on the One “who will guide thee 
by mine eye.” 

But he was finally commended to the work God 
gave him to do. He studied Spanish in his spare 
time and prepared to go. 

The next time I met Pete after our college days 
was in 1952 in San Francisco, where the Navy had 
assigned me. He was heading south. For several 
days, as we drove to different local assemblies where 
he or Jim Elliot, another of the five, would tell of 
their calling, we had some chance to reminisce. We 
talked of mountain hikes in the Washington Cas- 
cades where we had hashed out many intellectual 
problems of faith. We talked of the relationship of 
worship to service in the Christian life, and agreed 
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that true worship of God must reflect itself in the 
daily life of the believer as service to God; but that 
if our service is to be fruitful, it must flow from 
a deep devotional life of worship. 

We talked of love, and what it is: an exposing— 
with all ego defense mechanism put away — of 
one’s innermost self to the object of love. This was 
shown clearly in God’s love to us through Christ’s 
sacrifice. This attitude, we knew, also applies to 
human love, and makes it possible for one to be 
more deeply hurt by an object of love than by an 
enemy. We hoped that in God’s will we might each 
experience the joys of marriage in the Lord, that 
relationship which illustrates the love Christ showed 
to His Church and Bride. 

Pete had left a girl behind in Seattle, Olive 
Ainsley, whom he loved very much. But he did not 
feel at that time that God would have him take Olive 
to the rugged pioneering ministry in Ecuador which 
he would be undertaking. While marriage is the 
norm for most people, it is not an inalienable right 
of the consistent Christian. Instead, God’s will is 
first consideration. One who has not left a loved 
one far away may have difficulty appreciating the 
quality of trust that caused Pete to go, joyful in 
the Lord. 

Pete believed that the Christian life was broad, 
full of joy. As he left for Ecuador in 1952, he quoted 
the last few verses of I Corinthians 3 to me: “For 
all things are yours . . . and ye are Christ’s, and 
Christ is God’s.” He emphasized “all things,” that 
all throughout the personality we are God’s, and 
since God has made our whole selves, there is great 
joy in realizing who is our Creator. This realiza- 
tion is to permeate every area and level of life. 


13 





In appreciation of beauty, mountains, music, poetry, 
knowledge, other people, science—or, as he said, 
“in the tang of an apple”—God was there to reflect 
the joy of His presence in the believer who would 
realize God’s purposes in “all things.” 

Pete practiced the joy of His presence. 


After that we kept in contact by mail. Pete con- 
tinued to counsel and to discuss deep things, but 
a missionary has little time for lengthy correspond- 
ence. In spite of this he sent some real food for 
thought and action. A few excerpts from his letters 
will show a little of the depth and breadth of his 
personality and devotion. 

On receiving gifts sent to him, he wrote: “I know 
that in the ultimate it is the Lord’s money given 
to us but it is the more appreciated (and ultimately 
more glory is given to the Father) because in a 
legitimate sense it is the money of those who send 
it. A quote from Perelandra (which Jim [Elliot] and 
I just finished reading) is apropos: ‘All is gift... 
Through many hands, enriched by many different 
kinds of love and labour, the gift comes to me. It 
is the Law. The best fruits are plucked for each by 
some hand that is not his own’ [italics his]. The 
realization of this principle has been a very enlarg- 
ing thing for me since I came to the field: whatever 
I do or accomplish under God I shall do only with 
the outstretched help of a thousand hands. Nothing 
that I have is mine nor anything that I do is mine— 
it has to be shared and was meant in the plan of 
God to be shared (in order that none should glory) 
by a thousand that I can never pay back even if I 
were supposed to (which of course I am not). All 
this is saying is that in the Body everything has 
relation to anything else in the Body only because 
of its relation to the Head.” 

On the function of the church organization in 
evangelism, Pete wrote: “The church is primarily 
for spiritual edification by all the various means at 
our disposal: instruction, solid teaching, exhorta- 
tion, uses of spiritual graces like breaking of bread, 
singing of songs, etc. Evangelism can be collective 
and a part of assembly function, but I do not think 
that Scripture teaches that it is inevitably so. Per- 
sonal observation demonstrates that success in this 
area usually corresponds with the amount of spirit- 
ual exercise and work behind it—if it is an accepted 
part of the ‘program’ without exercise it will no 
doubt be nearly fruitless.” These words could be 
taken to heart by many an evangelical Christian 
group in examining accepted evangelistic methods. 
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His love for the Indians among whom he labored 
is also shown in his letters. Pete’s desire was that 
more and more of them would walk in the Truth. 
Early in 1952, having barely arrived at Shandia, 
Ecuador, he sent these impressions: “Frankly be- 
cause, and only because of the great mercy of God, 
we are having a great time down here in the jungles, 
perched high on a river bank . . . It is a lovely loca- 
tion, and the continual roar of the water, the change- 
ableness of the sky, the view out over the surround- 
ing jungle, and the refreshing breeze make this an 
almost ideal jungle site. Our house is suitable and 
one soon gets used to bamboo walls, thatched roofs, 
board floors and living on stilts. Then there is a 
small school building where we now have sixteen 
boys in the school (a great victory and encourage- 
ment) . . . Also we have installed an electric motor, 
built a small kitchen, and are now building a com- 
bination clinic and storeroom . . .” He spoke later 
of the faith-trying experiences involved in doing 
urgent medical work without having had medical 
training. The missionaries there were the only ones 
who could help the sick, assist in difficult deliveries, 
or treat wounds. 


“You will be glad to know it [a trip to Dos Rios, 
another area in the jungle] was a profitable week. 
The spiritual situation in Dos Rios is one with a 
history, for it is the oldest work among this tribe, 
and there are a number in the area, graduates of the 
school there and professing believers, who have gone 
away back from the Lord into witchcraft, and have 
really dishonored the Name there. God graciously 
brought back some of these while we were there, 
and their repentance seemed genuine, and all the 
believers were helped by the consecutive instruction 
—something that is almost entirely lacking in their 
spiritual diet . . . All in all it was most refreshing 
and the love of the believers was touching. A whole 
group of them came down to the river as we left 
begging us not to go, and calling out to us to return 
quickly as our canoe pulled away from the bank. 
There are a bunch of young married fellows (Indi- 
ans) there who are earnest about the Scriptures, 
and we would love to see some of them move out 
as evangelists . . .” 

This vision of how the gospel must spread, by 
earnest and trained faithful national Christians 
living their faith, was later implemented by a short- 
term Bible institute program. The principle of train- 
ing leaders in the Scriptures alone so that they may 
be godly men with vision and ability to help and 
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train others has been a method of effectively obeying 
the Great Commission since the time that Christ 
Himself used it. His first disciples followed His ex- 
ample, and later followers have done so on every 
continent and in every age. 

After helping to rebuild the Shandia school and 
airstrip following floods in 1953, Pete returned to 
the United States. While at home he shared the 
great burden on his heart for Ecuador’s Indian 
tribes who had never heard the gospel. Also while 
Pete was in the United States, God gave him yet 
another gift of His love, in evidence of His faithful- 
ness. Pete and Olive, who had been separated for 
two and a half years in obedience to God’s call, 
were joined, to be workers together. Both had now 
been called to go to the “regions beyond,” and 
Olive had obtained some useful medical training at 
the Bible Institute of Los Angeles. Later, letters 
showed how God began to use them together in 
their Christ-centered home in the jungle as a testi- 
mony to the local Indians. 

After a honeymoon devoted primarily to present- 
ing to various churches the urgency of taking God’s 
message to those who have never heard, and after 
Pete had recuperated somewhat from the general 
physical debilitation that comes with jungle life, 
they set out for their appointed place. 

As we talked again in San Francisco before they 
left, I saw that none of his intellectual acuity had 
been dulled. Some might fear to serve God with 
all their mind, as well as heart and spirit, wrongly 
fearing that they could lose their faith by thinking 
about it. On the contrary Pete showed that intel- 
lectual conviction is gained by thinking through 
Christian faith. He realized that our faith stands 
on the power of God, whose wisdom transcends 
(but includes) all wisdom in mere space and time. 
He was joyous in the breadth of the Christian life— 
a life which can be as broad as God Himself. It 
did not seem incongruous in any way for him to be 
at the same time a scholar and to live the primitive 
life he led among his brethren in the jungles. This 
was because he recognized the purpose of God’s 
gift of intelligence. Like all God’s gifts to us, it is 
designed to be used to His glory, and insofar as it 
is being so used, it succeeds in its purpose and the 
whole soul is enlarged. 

Aspects of Christian personality other than intel- 
ligence were not lacking in Peter Fleming, however. 
Once he wrote, “Spiritual growth becomes not a 
matter of acquiring new truths, but applying old 
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well known ones.” Application of this principle 
made his a warm and loving intellectual life, not 
the cold or barren type so frequently found. But it 
also made his a thinking, intelligent devotion to 
Christ, not the unstable type too often encountered 
in evangelical Christian circles. As C. S. Lewis’ 
Pilgrim (in Pilgrim’s Regress), Pete had fought the 
cold dragons of the north and conquered the hot 
dragons of the south. He was both hardened and 
malleable, all things to all men, and therefore useful 
to God in building up lives of many. At every level 
of personality one is to be a disciple, presenting 
himself, as did Peter Fleming, an “intelligent serv- 
ice,” holy and set apart for God’s perfect will. 

An excerpt from a letter late in 1955 shows some- 
thing of the methods they were using to reach out 
with the gospel. “It was really great to see the 
changes in the work—there are now about thirty 
baptized believers, mostly young married couples, 
and the Lord is developing the gift and desire for 
evangelism among several. About five or six out- 
standing young fellows for whom we had been 
praying since we came to Shandia have now come 
out clearly for Christ, and it is really thrilling to 
talk to them, note their zeal and fearless witness to 
many of the older men of the tribe who steadfastly 
resist any inclination to the gospel . . . We went to 
Dos Rios . . . where the three stations among our 
Yumbo tribe were co-operating in a_ short-term 
Bible institute for three weeks. It was really ex- 
cellent and beyond expectations—there were six- 
teen who really knuckled down to study as I have 
never before seen Indians do, and came away with 
tremendous strides made in their spiritual lives. We 
copied out our first Quichua song book, covered a 
survey of the Bible, gave them their first expository 
study in the history of the work on the book of 
James, and taught them basic Bible doctrines. Such 
short-term Bible schools have conferences beat by 
a wide margin as far as real solid work done is 
concerned, since after getting normal conference re- 
sults in the first few days, then you still have two 
and a half more weeks in which to capitalize on 
the gain and convictions received during the first 
few days. On the other hand, they avoid a sense 
of professionalism given at other full year-term 
Bible institutes, can be conducted in the Indians’ 
environment, and can be priced so that anyone can 
attend.” 


With a work becoming well established in this 


(Continued on page 26, column 1) 
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INTER-VARSITY SUMMER PROGRAM 


NAME DATES FOR PURPOSE REG. AND FEE WRITE FOR DETAILS 
BEAR TRAP June 4-12 IVCF, NCF Christian Life $5 plus $20 
RANCH 
Colorado 
Rockies June 16-23 IVCF, NCF, CMS Business and $5 plus $20 
Grad., Fac. Professional Eugene M. Thomas 
Bear Trap Ranch 
June 23-July 1 IVCF, NCF Leadership $5 plus $21 Box 1317 
for nurses Colorado Springs, 
Colorado 
July 30-Aug. 23 IVCF, NCF Leadership $5 plus $70 
Aug. 24-Sept. 1 IVCF, NCF General $5 plus $20 
Sept. 4-12 IVCF, NCF Christian Life $5 plus $20 
CAMPUS IN June 14-July 12 IVCF, NCF Leadership $10 plus $80 
THE WOODS James F. Nyquist 
Fairview July 16-27 IVCF, NCF Training $10 plus $45 Box 542 
Island, Grad., Spon. Willmar, Minnesota 
Ontario, 
Canada Aug. 2-30 IVCF, NCF Leadership $10 plus $80 
CEDAR CAMPUS June 10-July 28 IVCF Work Camp, $1 plus $1/day 
Cedarville, (any portion) (men only) Rible study Keith L. Hunt 
Upper Michigan R No. 1, Bellevue, Mi 


July 31-Aug. 28 IVCF, NCF, FMF Missionary tr. $10 plus $80 (after June 1 
address at left) 
Sept. 1-8 IVCF, NCF Campus witness $3 plus $20 
CAMPUS BY THE June 19-July 17 IVCF, NCF Training $10 plus $80 
SEA lead., evang. Paul L. Byer 
Catalina 4755—21st Ave., N.E. 
island, July 21-28 IVCF, NCF Christian Life, $5 plus $20 Seattle 5, Washington 
California Grad., Fac. train. for 
(sing., mar., fam.) student work (after June 10) 
i es P.O. Box Z 
Aug. 17-24 Enter. fresh. Christian Life $3 plus $20 Avalon, 
California 
Aug. 24-Sept. 5 IVCF, NCF Bible study, $5 plus $40 — 
Christian Life 
CAMP PINNACLE June 7-14 IVCF, NCF Effective $2 plus $20.50 Peter K. Haile 
Voorheesville, N.Y. Christian Liv. 1139 Commonwealth 
Allston 34, Mass. 
KESWICK June 9-17 IVCF, NCF Effective $3 plus $21 George Ensworth 
New Jersey Christian Liv. 1917 Winton 
Havertown, Pa. 
CAMP BARAKEL June 15-23 IVCF, NCF Christian $3 plus $20 Dr. Gordon VanWylen 
Fairview, Mich. maturity 6 Heatheridge 
Ann Arbor, Michigan 
WILLOW GROVE Sept. 4-9 IVCF, NCF Leadership $2 plus $8.50 Fred Woodberry 
Pennsylvania 417 W. 118th 
N.Y.27, N.Y. 
BLUE RIDGE MTS. Aug. 31-Sept. 6 Entering Evangelism $5 plus $20 William York, Jr. 
Asheville, N.C. freshmen 202 S. Tremont 
Greensboro, N.C. 
WOODLAKE BIBLE CONF. Aug. 31-Sept. 16 $3 plus $15 
Grantsburg, Wisc. per week James F. Nyquist 
Entering fr. Leadership, Box 542 
Chapt. leaders chapt. plan. Willmar, Minnesota 
South Central Aug. 31-Sept. 9 Graduates $3 plus $20 


(Location Pending) 

















TREN. D of thought 


"Was Kierkegaard a Biblical Existentialist?" is the title of an article by 
Edmund Perry (Northwestern U.) in The Journal of Religion, Jamary, 1956. 

Dr. Perry's conclusion: No, he was not; Kierkegaard misunderstood the Bibli- 
cal narrative of Abraham and Isaac, "The knight of faith described in Fear 
and Trembling is not the knight of Biblical faith, the father of the faith- 
Tul. However, Kierkegaard realized this almost by the time he published 

the book (ref, Journal IV A 107) but many of his interpreters still have 

not realized this, including supporters as well as critics," 


Forty Years Ago "We know of English and American missionaries who stayed 
in Japan twenty, or thirty, or forty years, who yet are not able to speak 
respectable Japanese, and who in their intercourse with us use their King's 
or Yankee English with freedom and shamelessness as if English were the of- 
ficial language of this country. As to the reading capacity of missionaries 
it is next to nothing. One among a hundred may be able to read vernacular 
newspapers, and we know of no one who can read ordinary Japanese literature 
in the original. No wonder that they cannot understand us, and that after 
spending half their lifetime in this country, they still remain utter stran- 
gers to us. The fact that those missionaries despise our language is a sure 
evidence that they have no true love for our souls,"--a Japanese Bible 
teacher in Alone with God and Me, 1916 

And Toda: "A loss (in Japan) comes from many missionary societies not 
Siscipiining their missionaries to learn the language well. It is tragic 
after a powerful meeting to see missionaries standing talking at the back 
because they cannot do personal work, It is also serious that young Japa- 
nese, efficient enough to be able to interpret, are thereby diverted from 
preaching to their own people, because the foreigner needs them to inter- 
pret,"--B, Godfrey Buxton, Japan Evang. Band, Life of Faith, March 1, 1956 


Hiroshima In the ten years since the atom-bombing of this community, the 
number of Japanese Roman Catholics has increased more than 500% (195, 
1,753; 1955, 9,256), according to Msgr. Aloysius Ogihara, S.J. 


Cultural Renunciation "He who desires to carry on Christ's work must un- 
dergo a far-reaching dispossession; he mst renounce the riches of his own 
culture, of his own civilization, and live in a milieu whose customs may 
often be strange and hard for him to accept. Without this self-annihila- 
tion, the incarnation of the missionary would not follow in the footsteps 
of Christ."--Pere Jean Danielou, S.J., in The Salvation of the Nations 


an 
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What Does the Negro Want? "In the past the white South has complacently 
denied its real ignorance of the Negro with the typical remark, 'We know 
the Negro.' The remark contains a limited truth. The white Southerner 
does know the Negro as a means, as an economic unit: how little he will 
work for, how hard you can work him, how best to get along with him in the 
prevailing economic and social pattern. The white Southerner does not know 
him as a human being with high hopes doomed to frustration, tragic disap- 
pointments, personal longings, satisfactions and despairs... 


"The white Southerner has begun to worry over 
what the Negro wants, The answer is perfectly simple: the Negro wants ex- 
actly what any other American wants, as Negroes have often said. But the 
white Southerner cannot believe this. An indication of this ignorance is 
the typical belief in the South that Negroes want most of all social equal- 
ity, whatever that means, and that social equality means inter-marriage 


with whites. A little common sense would indicate otherwise. A documented 


study, such as Gunnar Myrdal's An American Dilemma, indicates otherwise. 
According to that study, the desires of the American Negro arrange them 
selves in an inverse order to the order in which the white man thinks they 
are arranged. For instance, the Negro puts economic equality first and 
social equality last."--from article "Southern Challenge" by James McBride 
Dabbs (60-year-old native white South Carolinian writer) in The South 
Atlantic Quarterly (Duke U.), January, 1956 aii, 


Long Journey Mr. and Mrs, James Orr, Canadian missionaries, recently 
completed a 15,000 mile trip by British jeep from their mission station in 
Southern Brazil to their home in Western Canada. The journey--which took 
six months--included floods, landslides, swamps and miles of territory in- 
habited by fierce Indian tribes. (They carried no weapons.) On one occas- 
ion their youngest child--three years old--came down with a serious throat 
infection. This happened when they were in a Brazilian city and had access 


to’a pediatrician. Only once did their jeep break down: in Idaho Falls (Ida.) 


the only community they found in the whole journey which had a British jeep 
agency. 


Articles of interest "Digging Up History" by Sir Leonard Woolley (about 
Ur at the time of Abraham) in Wisdom, March, 1956. :: "Kibbutz Around the 
World" by Herbert Svi Soifer (a survey of communal settlements in Israel, 
Europe, India and America--including a "bruderhof" up the Hudson River or- 
ganized on the basis of Acts 2:l,45) in Jewish Frontier, March, 1956. :: 
"The Language Front in China" by James D. White (about the Peking Commun- 
ist Government's project to reform the speech and literature of China) in 
Saturday Review, March 17, 1956.. :: "The Unity Christ Seeks" by Harold 
John Ockenga (about the Biblical basis of true ecumenism--"as We are one"), 
in Christian Century, February 29, 1956. 


--by the Editor 
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World IN TRANSIT 


Temporary Celibacy? "There are vast areas of the world in 
which it is stfII possible for us to operate effectively in the well-tried 


ways. Let us not, in our enthusiasm for the new, forget the need for 
steady, unspectacular effort where that is still possible, and still effec- 
tive, I have sometimes wondered, however, whether we do not need, within 
the missionary movement, something like an order of shock-troops, recruited 
from among young men and women who would be prepared to go to difficult and 
dangerous places for special undertakings. I have wondered whether we 
ought not to put to some of our young men the challenge of a period of 
temporary celibacy, in order to make that kind of thing possible. 


"IT worked for sixteen years in an order which insisted on 
all its young men remaining unmarried for a period of four years. I know 
there are arguments for and against such a period of celibacy. But as I 
look back, I am profoundly thankful that in those early years I was enabled 
to do things that I never could have done had I been a family man, I lived, 
for example, in an Indian house, as the only European in a crowded sector 
of an Indian city...But in that brief period, living in a social settlement 
in the heart of Triplicane in the city of Madras, I acquired an insight and 
achieved a closeness of contact, that would never I think have been possible 
to me otherwise."--Dr. Charles W, Ranson, General Secretary of the Interna- 
tional Missionary Council in his address, "Challenge and Response" 


Good Road or No Road It is said that a certain society in 
South Africa once wrote to David Livingstone, "Have you found a good road 
to where you are? We want to know how to send other men to join you." 
Livingstone's reply: "If you have men who will come only if they know 
there's a good road, I don't want them. I want men who will come even if 
there is no road,"--Quoted by Mrs. C, T. Studd in World Conquest 


The Price is Discipline "It is sheer folly for any stvu- 
dent to consider service abroad i? he has not learned the discipline of 
prayer and experienced the joy of a daily fellowship with God...The man who 
now lives a well-ordered life, with regular time set aside for communion 
with God and for active Christian witness, will find that he has laid a 
good foundation for a strong and effective testimony on the mission field 
in days to come."--David H. Adeney in The Unchanging Commission 
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About 5,000 women are serving as missionaries in some forty 
overseas countries, according to a recent survey of American Protestant 
foreign missions. This is 62 per cent of all American overseas missionary 
personnel,--The Survey Bulletin, November 7, 1955 


Summer Institutes on Japan and the Far East for the non- 
specialist will be offered In six-week courses at five universities. Some 
scholarships are available for teachers, journalists and community leaders. 
Further information may be had from the Japan Society, Inc., The Savoy- 
Plaza, New York 22, N. Y. 


Bread Instead of Hope In his analytical paper, "The Ameri- 
can Role in the Awakening of the Near East," Dr. Charles J, Miller, formerly 
of the American University in Beirut (Lebanon), sums up the situation: 


"American influence in the areas has never been greater--nor 
has her reputation been lower. We have attempted to block the tide of Com 
munism with a wall of dollars--but we have neglected the mortar of moral 
principle. We have crippled and smothered Protestant missionary activity. 
We have supported corrupt governments and feudal societies. We have con- 
fused humanitarianism with foreign policy. We have boasted of our wealth-- 
and hidden our heritage. We have given bread instead of hope."--Calvin 
Forum, February-March, 1956 (final ,issue) 


Letters and Prayer "'Sometimes we missionaries fear that 
folk at home will Tose Interest and stop praying if they don't hear about 
encouraging results all the time,' one of our workers recently wrote, "but 
surely prayer warriors will be warriors still, even if the fight is tough.' 
She went on to say that she had been hindered from writing much lately, and 
had even postponed sending out her regular circular letter, because her 
heart was heavy...Can our missionaries trust us on the home end to bear 
their burdens, or do we have to be coddled with reports of victory before 
we enter the battle? As Amy Carmichael wrote: ‘'We have all eternity to 
celebrate the victories, but only a few hours before sunset to win them,.!'" 
--Editorial by Ivan Allbutt in The Millions, February, 1956 


A leprosy colony in Thailand, operated by the Christian and 
Missionary Alliance, has received an offering from a Sunday school in East 
Africa, Along with the offering, leprosy patients from the adjacent colony 
in East Africa sent their greetings to Thai Christians who have the same 


disease. 


--by Lois S, Thiessen 


22 HIS, MAY, 1956 








oo 











ROFESSOR BUTTERFIELD 


AND A GHRISTIAN INTERPRETATION OF HISTORY 


By W. STANFORD REID 


= CHRISTIANITY is an historical religion is 
a fact recognized by most men, whether or not 
they are Christians. 


In the first place it claims to be historical by 
virtue of the fact that its doctrine and faith are 
based upon certain events which have taken place 
in the sphere of history. Attempts have been made 
in the past, and are still made, to cast doubt upon 
the historicity of these events; but the Christian 
continues to maintain that without the actual his- 
torical happening of the birth, life, death and 
resurrection of Jesus Christ, there would be no 
Christianity. 

Acceptance of these events as historical involves 
something more, however; for by implication, if 
not by explicit statement, the Christian accepts a 
certain interpretation of history. Revelation, mir- 
acle, Pentecost and similar phenomena could only 
take place in history if it possesses a certain char- 
acter, if it has a certain type of existence. Thus, 
because it is founded on historical events, Chris- 
tianity must be historical in another sense. It must 
set forth a specifically Christian idea of the nature 
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of history. This it does, claiming that because 
Christianity alone is founded on divine revelation, 
its interpretation alone is true. 


For this reason Christians in every age have not 
only been interested in contemporary events, but 
have endeavored to interpret them in the light of 
their faith. Old Testament prophets, speaking the 
Word of God, explained history so that Israel 
might understand God’s purpose and action in their 
world; while the last book of the New Testament 
paints pictures of history which was yet to come. 
And since the close of the canon of Scriptures, this 
process, based upon the Scriptures, has continued. 

Beginning with Augustine’s City of God, book 
upon book has been published to explain the Chris- 
tian interpretation of history. Some of these works 
have been good, some have been bad and some have 
been indifferent; but they have always sought to 
answer the same question: how, in the light of di- 
vine revelation, can we understand not only the 
events of our own day, but the whole character of 
history ? 

During the sixty years beginning around 1875 
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the Christian interpretation, at least as far as most 
“professional historians” were concerned, was rele- 
gated to the realm of fable. “Scientific” history 
could be written only in terms of materialistic, i.e. 
economic forces. All historical developments were 
laid at the door of changes in the current mode 
of economic production which in turn brought 
about class conflicts in society. It was felt that 
class conflicts then explained everything. Hegel 
and Marx reigned supreme in the historical field. 


Since 1935, however, influenced by a depression 
and a second World War, historians have begun 
to change their opinions somewhat, giving more 
weight and consideration to various “spiritual” 
philosophies of history, among them Christianity. 
One of those influential in this movement has been 
the British historian, Professor Herbert Butterfield 
of Cambridge, and it is because of his wide audi- 
ence, many of them Christians, that a discussion 
of his views is relevant today. 


In attempting to understand what Herbert But- 
terfield has to say about the relation of Christian- 
ity to history, one quickly finds that there are two 
basic works which he must consult: Christianity 
and History (1941) and Christianity in European 
History (1951). Professor Butterfield has written 
a number of other works on history, his latest 
being Man on His Past which deals with the his- 
tory of historical scholarship, but none of them 
has much, if anything, to say on the topic of this 
article. But although one is limited to the analysis 


oa 


of these two books, they contain enough to make 
Butterfield’s position reasonably clear. 

While a Christian is always pleased to find a 
leading figure in the field of historical studies giv- 
ing serious consideration to the question of Chris- 
tianity and history, it is of prime importance to 
make sure what he means by the term Christianity. 
Many reviews of Butterfield’s works have taken 
it for granted that his views are Christian and that 
they give an adequate Christian explanation of his- 
torical processes. It is very easy, however, for 
Christians to become so overjoyed at the thought 
of a Cambridge professor setting his imprimatur 
on the Christian view of history that they may fail 
to make sure that this is what he is really attempt- 
ing. Consequently it is necessary to look at this 
matter as critically and candidly as possible. 

In attempting this it is necessary for us to re- 
alize, first of all, that Butterfield disclaims any at- 
tempt to give a Christian philosophy of history, 
for “philosophies,” or “over all” interpretations of 
history, are the work not of historians but of proph- 
ets... As a historian he feels that he should stick 
to the hard facts which “deepen our understand- 
ing of human relations and . . . provide a limited 
knowledge of the demonstrable connections between 
events.” He fails to see that one understands in- 
dividual facts truly only by comprehending their 
participation in the whole, and that even in talk- 
ing about the possibility of “relations” and “con- 
nections,” whether he likes it or not, he is assum- 
ing a prophetical position since he is presupposing 
an interpretation of the whole of reality, including 
its history. 

Having commenced with an assumption of the 
unimportance of a philosophy of history, Butter- 
field does not feel it necessary, nor probably even 
desirable, to look beyond the universe for informa- 
tion concerning the nature of history. Man can 
interpret historical events by reflections and insight 
which reveal to his mind their essential meaning. 
The Old Testament prophets did not speak as they 
were moved by God, but rather as they contem- 
plated contemporary historical happenings. Conse- 
quently in accepting their interpretations Butter- 
field does not believe that he is adopting “a merely 
Christian view—it is not dependent on the truth of 
any supernatural theology.”* Apparently divine 
revelation concerning history is irrelevant, if not 
actually impossible. 

Because of these views, it is not surprising that 
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Butterfield does not give any consideration to the 
Christian doctrine of God’s sovereignty over his- 
tory. Indeed, his very insistence that the technical 
historian can understand history without reference 
to God implies his rejection of such a concept. His- 
tory, independent of God and truly interpreted with- 
out reference to Him, is for all practical purposes 
autonomous. This conclusion is borne out very 
clearly by his chapter on “Providence and the His- 
torical Process.” Providence, instead of including 
man’s freedom, is set over against man with the 
object of modifying and repairing the effects of 
his evil acts.‘ God’s action in history consists in 
bringing good out of man’s uncontrollable evil 
deeds, rather than in being the background of all 
human action, even in its sinful aspects. How he 
would explain the New Testament interpretation 
of Christ’s Crucifixion (Acts 2:23) on this basis 
is not indicated, nor do we feel that he would ac- 
cept that interpretation. To Butterfield God is ob- 
viously limited by the historical process. 

Going one step further, it appears that Butter- 
field’s doctrine of God controls his doctrine of sin. 
In his thinking the essence of sin is “man’s in- 
humanity to man.” There is no indication that 
sin is first and foremost transgression of the law 
of God. According to Butterfield’s view man’s 
greatest offence is against his fellow. For this reason 
he can state that the Marxists have served a great 
purpose in pointing to sin in history. 

But have they done so? Not according to their 
own views in which “sin” or “evil” is considered 
merely the vestigial remain of primeval slime, mani- 
fest in economic life, which will disappear gradually 
in the classless society. Butterfield’s view of sin 
seems to be much the same, no place being given 
in his interpretation to the sovereign righteousness 


of God. 


Such a view of the God of history and of sin 
logically affects his view of Christianity’s redemp- 
tive core. That he believes in “the Incarnation” is 
indicated in numerous places, although he does not 
explain what he considers to be the meaning of the 
term. Any idea that the Incarnation took place for 
the redemption of man by a vicarious atonement, 
on the other hand, is never once mentioned. Christ’s 
death was simply part of the “tragic” pattern or 
myth in history in which all suffering is undergone 
on behalf of others. Because of this tragedy, “love 
is brought to burn with an intenser flame in human 
experience,” ultimately reconciling all opposites. 
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The sinfulness of sin and the graciousness of divine 
grace disappear in a rather anemic idealism. 


Finally, there is Butterfield’s attitude to Chris- 
tianity in history. Although admitting that Chris- 
tianity has exercised many beneficial influences, 
particularly in the Middle Ages, he does not teach 
that it is the only way of man’s salvation. Man’s 
common pilgrimage and struggle toward human 
achievement in history are strengthened by the 
Christian idea of love which, however, seems to be 
entirely concentrated upon man.® Christianity has 
a place, indeed an important place in history as an 
ethical force, but apparently not much more. 


Thus looking back at Butterfield’s position as 
we have endeavored to distil it from his writings, 
it is very difficult to call it specially Christian. In- 
deed, a good many times it is rather difficult to see 
how he is attempting to relate history and Chris- 
tianity. One cannot say that he personally is not 
a Christian; but one may affirm that from what he 
has said, in his attempt to bring Christianity and 
history together, he misses many important matters. 

Probably one of his principal difficulties is that 
he attempted too much, for to relate Christianity to 
history, eternity to time, one must ultimately seek 
one’s information in revelation. This is so because 
the connection of the eternal with the temporal can 
be known only to God Himself. One cannot but 
feel that in neglecting revelation Butterfield has 
weakened Christianity, leaving both it and history 
in a very debilitated state. 


If there were sufficient space, one could enter 
into a lengthy debate with Butterfield over certain 
of his statements. On the other hand, many of his 
views are well worth commendation, and to many 
of his comments a Christian could agree whole- 
heartedly. In the present article, however, it has 
been necessary to limit criticisms to the central point 
of his interpretation of the nature of Christianity. 
When one examines this carefully he must admit 
that from the evangelical, Biblical point of view it 
is inadequate and at points in error, resulting in a 
disappointing exposition of the relations of Chris- 
tianity to history. END 
\Christianity and History, Herbert Butterfield, Scribners, 
N.Y.C., 1950, pp. 19-22. 
2Ibid, p. 24 
31bid, p. 46 
4Tbid, p. 35 
5T bid, pp. 87, 121 


®Christianity in European History, Herbert Butterfield, Mac- 
Millan, N.Y.C., 1953, pp. 52 ff. 
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PETER ‘FLEMING 
(Continued from page 17) 


one area, the pioneer missionaries could move out, 
as God led, to new tribes. For a long time they 
had been praying for an opportunity to reach the 
Aucas, a savage stone age tribe feared by all the 
Indians and whites alike. How they felt led to start 
contacting them by air drops of gifts, and by estab- 
lishing a friendly basis for evangelization is well 
known to readers of American newspapers and 
magazines. 

Peter Fleming wrote in his diary on January 6, 
1956 (two days before his death) of the anticipated 
further contact with the Aucas: “It is a great day 
for Christ’s evangelists. This morning we had our 
first contact with the Aucas .. .” The five were 
on the beach of a river where they had landed the 
plane, and set up a prefab tree hut for advance 
camp. They shouted friendly greetings to three 
Indians, and were able even to take one for a dem- 
onstration ride in the plane. “And thus occurred 
the contact so long hoped for, for which we had 





PIONEER CAMPS 


Keen Christian students from Canada and the 
United States are needed this summer as counsel- 
lors (spiritual leaders in cabins) in Canadian 
1vcF Pioneer Camps. Purpose of these camps for 
children 7 to 17 is primarily evangelistic, through 
excellent recreational camping. Flair for children 
and for the outdoors is needed. Financial remuner- 
ation is slight, and only for travel expenses. For 
further information write to Girls’ or Boys’ Direc- 
tor (specify) at one or more of following: Ontario 
Camp, 30 St. Mary St., Toronto 5; Manitoba 
Camp, Box 156, Winnipeg, Man.; Ranch Camp, 
402 MacLean Block, Calgary, Alta.; Pacific Camp, 
4319 W. 9th Ave., Vancouver, B.C. 





DON'T FORGET 


His is only published during the academic year. 
After the next (June) issue, the next His you 
receive will be October. 


If your mail address on September 25 will 
be the same as your present address, you 
can relax. 
If your mail address on September 25 will be 
different and you know what it will be, send in 
the new address together with the old one after 
you receive the June issue. 
If you do not know what your address will 
be on September 25, please write asking 
His to hold your magazine until you supply 
correct address. 
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prayed to God for a long time...” It was an even 
greater day for the five when, two days later, they 
heard the Master’s “Well done, good and faithful 
servant; enter thou into the joy of thy Lord.” We 
may not understand fully God’s purposes in calling 
them, but we can indeed rest assured that God 
makes no mistakes. 

In considering God’s dealings with Peter Flem- 
ing, although God’s perfect will has not as yet been 
for us to glorify Him in death, we may learn much 
of God’s ways of producing fruit to glorify Him- 
self in life. If there was any secret to Pete’s being 
used of God it was the well-known but little-prac- 
ticed secret of knowing Christ in such a vital per- 
sonal way that dedication of the whole self follows 
as a natural consequence. In knowing Christ, one 
sees his own needs clearly, and can intelligently pre- 
sent himself to God. In knowing Christ better, one’s 
consecration will tend to affect more and more areas 
of living, and be more complete. In knowing Christ 
vitally, life is positively available and effectual in 
every aspect of personality, as well as a concrete, 
unifying realization of the purpose for which these 
aspects have been compounded. When the whole 
self is given to God for His use of it to His own 
glory, then every action and attitude is seen not for 
its own significance but for its relation to God’s will. 

Such dedication at every level of a man makes 
Christian consistency possible. So it was with Pete, 
and so it may be with us all, whatever our calling. 
Regardless of our particular job, we are to be per- 
forming that work not only as unto Him, but 
actually unto Him who calls us to it. Whether col- 
lege professor or student, businessman or secretary 
or homemaker, if one is God’s then he serves God. 
The more aspects of his life that are involved in 
this service, the more joyfully he finds God’s pur- 
poses operative in his life. 

Another searching lesson from Pete’s life is that 
God’s will is His own, and when we give ourselves 
to Him, we are no longer our own. No Christian is 
his own property. He has been placed in God’s 
scheme of things, as an organ in the body, accord- 
ing to God’s own gracious and often inscrutable 
purposes. 

Among many passages of Scripture which char- 
acterized Peter Fleming, perhaps Romans 14:8 best 
shows us this lesson: “Whether we live, we live 
unto the Lord; and whether we die, we die unto 
the Lord: whether we live therefore, or die, we are 
the Lord’s.” END 
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WHAT 
is 


WITNESS? 


By TOM HANKS 


” 


—_—— at Discouragingly Normal .. . “You shall be my witnesses . . 


“Say, I sure am glad I came to Discouragingly 
Normal instead of going to some Christian college 
—I have so many opportunities to witness.” 

“Had any recently?” 

“Why yes, just last night a girl on my floor 
asked me if I wanted a cigarette, and I told her 
I don’t believe in smoking because I’m a Christian. 
I could tell by the way she looked at me that she 
was real impressed.” 

“But a witness is supposed to be something posi- 
tive. Like yesterday when I had lunch with Doris 
Jean—you know, the one we never can get out to 
a meeting. I had a chance to tell her how Christ 
died to be the propitiation for our sins, so we’re 
justified by faith instead of by works, and all we 
have to do is believe and be born again. Why, I 
was able to explain the whole plan of salvation to 
her!” 

“Was she interested?” 

“No ... but it sure was one of the best chances 
to witness I ever had.” 

The above conversation points up the fact that 
“witnessing” in modern Christian usage can mean 
almost anything—anything, that is, except what it 
meant to the early Christians when Christ told them, 
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The early Church had a shockingly narrow con- 
cept of witnessing, as even a casual reading of the 
Book of Acts will reveal. Peter told his listeners on 
Pentecost, ““This Jesus God raised up, and of that 
we are all witnesses.”’ In his next recorded sermon 
he told the Jews: “ ... you denied the Holy and 
Righteous One and asked for a murderer to be 
granted to you and killed the Author of life, whom 
God raised from the dead. To this we are wit- 
nesses.””” 

When Saul was converted, Ananias told him: 
“The God of our Fathers appointed you to know 
his will, to see the Just One, and to hear a voice 
from his mouth; for you will be a witness for him 
to all men of what you have seen and heard.” 

How was it that first-century pagans became in- 
terested in Jesus Christ and His way of salvation? 
What was it that gave early Christians that ring of 
authority that demanded response? Simply that 
they witnessed, instead of just repeating what others 
said about Christ. It wasn’t that “I heard Apostle 
So-and-So report...” This is not convincing, as 
even modern court practice bears out. Rather, it 
was “that which we have seen and heard we pro- 


claim also to you.”4 “ . we were eyewitnesses 
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of his majesty.”° In short, they testified to what 
they knew from personal experience about Jesus 
Christ. 

This goes to the very root of our failure to “make 
disciples of all nations.” Many of us are quite 
willing to pass on second-hand information about 
Jesus Christ, argue down objections to Christian 
thought, refrain from certain “worldly” practices 
—anything that will cover up the barrenness of our 
own Christian experience. As a result, people are 
only amused, bothered or bored. 


But Jesus Christ did not send his followers out 
to be conversationalists, debaters or ascetics. “You 
shall be my witnesses ...” And He made it pain- 
fully clear that Christians today should have the 
first-hand information about Him and His resur- 
rection that makes witnessing possible. 


“‘He who has my commandments and keeps 
them, he it is who loves me... and I will... . 
manifest myself to him.’ Judas (not Iscariot) said 
to him, ‘Lord, how is it that you will manifest 
yourself to us, and not to the world?’ Jesus an- 
swered him, ‘If a man loves me, he will keep my 
word, and my Father will love him, and we will 
come to him and make our home with him.’ ” 


What is involved in having Christ’s command- 
ments and keeping them cannot be elaborated here. 
Other articles in His and ivcF books like Quiet 
Time and Sacrifice explain this more fully. 

By now it should be clear that “witnessing” and 
“presenting the gospel” are not synonymous ex- 
pressions. When Christ told the healed demoniac to 
go home and “declare how much God has done for 
you,’ the man was sent to witness. But he did 
not present the gospel. 


The gospel is the specific good news that Christ 
died for our sins and was raised from the dead.® 
It is the gospel — and nothing less — that is “the 
power of God for salvation.” That is our ultimate 
message, whatever our experience. Perhaps our ex- 
perience may be so limited by disobedience that our 
limited witness can be used only to provoke some 
interest in the gospel. 


But it is only when the historic facts of the gospel 
are confirmed in our own experience that we are 
prepared to be witnesses in the fullest New Testa- 
ment sense of the term. 

In emphasizing the relationship of witnessing to 
personal experience, however, a wrong impression 
may be given. We are not to pass up opportunities 


to present the gospel to anyone willing to listen. 
And we are not to postpone witnessing until we 
reach some nebulous stage of perfection and deep 
experience with Christ. We would like to testify 
immediately, as Billy Graham does, that to us Christ 
is “‘as real as any living person.” But Christ would 
have us be faithful in testifying to whatever we have 
experienced of His grace—not to something that 
may some day be true. 

This is what the woman of Samaria did. She 
“left her water jar and went away into the city and 
said to the people, ‘Come, see a man who told me all 
that I ever did. Can this be the Christ?’”® The 
original Greek even indicates that she expected a 
negative answer—‘This can’t be the Christ, can it?” 


Yet “Many Samaritans from that city believed 
in him because of the woman’s testimony, ‘He told 
me all that I ever did.’ ” 


Thus we may be required to witness to Christ 
even though many problems and questions remain 
unanswered. The man born blind, whom Jesus 
healed, had to reply, “Whether he is a sinner, I 
do not know; one thing I know, that though I was 
blind, now I see.’”!° 

We find many causes and excuses for the in- 
effectiveness of our witness. Christ knows only one: 
“Behold, I stand at the door and knock.” That 
cause is all-inclusive: the One we received to live 
in us as Lord and King has been dethroned by 
rebellious disobedience—fellowship with the Lord is 
broken. 

There can be only one solution. “If any one 
hears my voice and opens the door,” continued 
Jesus, “I will come in to him and eat with him, 
and he with me.”!! 

If we are faithful to the call to obedient fellow- 
ship with our Lord, we will be able to testify to 
Christ with the Apostle Peter: “God raised him 
on the third day and made him manifest; not to all 
the people but to us who were chosen by God as 
witnesses, who ate and drank with him after he rose 
from the dead.”?? END 


SCRIPTURE REFERENCES 
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9 John 4:28, 29 

10 John 9:25 

11 Revelation 3:20 
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CAMPUS NEWS 
(Continued from back cover) 

e U. of Richmond (Va.) 1vcF students held a 
Bible study workshop February 4 when Gen. Secty. 
C. Stacey Woods visited Richmond. Planned only 
for this school, the workshop was attended by many 
other students from Virginia and North Carolina. 
The Lord is revealing Himself to this Richmond 
group, according to Marge Ballard, as they have 
been drawn together in rich fellowship this year. 
Prayer is requested as they seek official adminis- 
trative recognition. 

e Another Bible study workshop was held in 
the Philadelphia area during several Saturdays, 
February through April. Subjects: “Bible study,” 
“How to lead a study,” “This I believe” (dealing 
with IvcF statement of faith). George Ensworth 
planned these workshops. 

e New York-New Jersey tvcF alumni will 
gather for their annual graduates’ banquet June 
22, 1956. All ’56 grads are invited to attend as 
guests of the Alumni Fellowship. Contact Lois 
Wanaselja, 220-28—100 Ave., Queens Village 29, 
we 

e Annual spring weekend conference for N.Y.- 
N.J. and Philadelphia tvcF alumni will be May 
11-13 at Keswick Grove, N. J. 

e God has graciously caused growth in the 
Emporia State Teachers College (Kansas) group, 
according to Robert Mann. A weekly Bible study, 
only a few years old, is now attended by 30 stu- 
dents. The group also holds a class on evangelism 
seeking together how to present Jesus Christ to 
other students. 

e vCF students from San Jose State spent Feb- 
ruary 17-19 in the mountains with friends unre- 
lated to Christ (about 30 in toto). Weather was 
perfect for skiing, the discussion on Saturday night 
on Jesus Christ alive, and the worship service Sun- 
day morning provocative. 

e A Graduates Conference was held for North- 
ern and Central California grads at Mount Her- 
mon the weekend of Feb. 3-5. Theme: “The Chris- 
tian Faith and Modern Professional Life.” Speak- 
ers included Percy Hammond (former ciccu, now 
Fulbright exchange student at Stanford) and Betsy 
Ancker. Purpose was mainly evangelistic, with 80 
grads attending. 

e Fellows from U. of Wyoming (mostly inter- 
nationals) joined others from Colorado School of 
Mines for a day of skiing at Hidden Valley, Estes 


HIS, MAY, 1956 


Park, February 25. An evening discussion based 
on John 9 went from 7 to 10 p.m. Christians in 
the Rocky Mountain area have been seeing the 
value of “family size” ski conferences, according 
to Bertil Peterson. 

e Representatives of the Stanford U. Christian 
Fellowship (1vcF) recently attended a meeting of 
sponsors of men’s dorms. Purpose: permission for 
small groups of fellows to present the basis of the 
Christian message in various living groups. The 
committee welcomed the request and subsequently 
several meetings have been held. At present there 
are 3 teams of 4 men each. Harry Burke adds that 
the response to the message has been encouraging, 
particularly in freshman dorms. 

e Voluntary service opportunities for summer 
work among migrants, crippled children, delin- 
quents, mentally ill, the tubercular and diseased 
are provided for Christian students under a pro- 
gram of the Central Mennonite Committee. Each 
volunteer (who need not be a Mennonite) pays his 
own transportation, receives room and board. “The 
work is hard; it will tax your strength, your mind, 
your loyalty. But in the weariness of night-time 
you will know fullness. For work done with love 
satisfies the one who bakes and the one who eats.” 
Further information may be secured from Volun- 
tary Service, Mennonite Central Committee, Akron, 
Penna. or Waterloo, Ont. 

e Rutgers U. and Douglass College (N.J.) 1vcF 
chapters send out a prayer letter to grads, speak- 
ers and praying friends. These chapters occasion- 
ally visit churches as a gospel team, presenting 
Christ and securing prayer support for their cam- 
pus witness. 


HIS PLACEMENT 

Nurses for missionary service in Pakistan, either 
career or short-termers under 3- or 5-year con- 
tracts. Write His, Box M-156. 

Doctors to staff 3 established leprosaria in Ni- 
geria. Moslem area where gospel preaching is ac- 
ceptable only in such institutions. Write His, Box 
M-256. 

OPTOMETRIST to set up and run refraction clinic 
in Nigeria mission hospital. Write His, Box M-356. 

FacuLty members for Christian college in For- 
mosa: phys., chem., chem. eng., mech. and civ. eng. 
Doctorates pref. Write His, Box M-456. 

Director of Christian Ed. for Bapt. church in 
Toronto, Ont. Write His, Box M-556. 
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ON ELECTING OFFICERS 


— YEAR your IVCF group has the responsibil- 
ity of determining the mind of God for next year’s 
officers, 

Since the job is not an easy one, you may be 
interested in some ideas others have found helpful. 
Regard them as suggestive rather than definitive. 
And remember that any method of elections is 
worthless apart from the integrity of each voter. 
Individual and group concern for the mind of 
God alone can insure that God will reveal His 
choices to us. Haphazard voting procedures are 
no worse than ones which are methodologically ef- 
ficient but Spiritless. 

Here are some past errors from which your 
group can profit. 

(1) Election of officers has not always been 
considered important. 

(2) Sometimes people who have not accepted 
our IVCF statement of faith have been elected as 
officers, creating problems. (Remember that agree- 
ment to this statement is required of all chapter 
officers by 1vcF in the United States and Canada.) 

(3) Sometimes officers have been elected who 
do not have the time to serve. 

(4) Officers who have never been asked if they 
would be able to serve have been elected. In effect, 
therefore, the group has determined the will of 
God for the individual. 

(5) Officers who have never thought through 
the responsibilities involved have often been a 
hindrance because of lack of spiritual direction. 

(6) The eternal significance of campus work 
has sometimes been lightly considered. 

But why have such errors been made? 

God’s work on campus can only function smooth- 
ly when God’s will is known and done. When we 
do not take time to seek God’s full will in the area 
of elections, we bungle by mixing His plans and 
our plans. 

Now what kind of officer does God want us to 
have? 

First, a man or woman who has been set apart 
by Him rather than by us. 

Second, one who is personally sure that God has 
been preparing him for this responsibility, has 
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given it to him, and will see him through times 
of difficulty. 

And third, one whom the other Christians trust 
as God’s man or woman for the particular job. 

How do we go about electing such officers? 

(1) Cultivate leadership during the year. At the 
beginning of each school year, the new executive 
should begin to seek for those students whom God 
is apparently endowing with ability for spiritual 
leadership. They should be given responsibilities 
commensurate with their demonstrated ability. This 
will prevent a sudden poverty of leadership from 
developing. 

(2) Several weeks before the constitution calls 
for elections, the president should appoint a nom- 
inating committee of about four students who have 
been regular in the prayer life of the group, and 
are well acquainted with the other students. This 
committee should spend a good deal of time ask- 
ing God for His guidance. Then it should search 
through a list of eligible students to see which 
ones, by way of first approximation, are likely 
people for the different offices. These people should 
be thought about for a few days, and God should 
be asked to free each member of personal prejudices 
toward them. Sin must be abandoned if God is 
to reveal His will freely. Those should be elim- 
inated from the list who, it appears on further 
thought, are not being singled out by God. 

One (or occasionally, two) should be selected 
for each office and seen privately, that the quali- 
fications may be explained (statement of faith, 
time involved, etc.). Paul’s letter to Timothy has 
some suggestions on God’s qualifications for leader- 
ship. The potential nominees should be asked to 
pray, and submit their decisions in several days. 

If anyone does not feel that God is leading him 
to accept such responsibility, the second choice of 
the nominating committee should be seen. 

All this should be done in close cooperation 
with the whole group. No one should feel that the 
nominating committee is shouldering the full re- 
sponsibility for nominations. Names of committee 
members should be known to everyone. As a stu- 
dent thinks God is bringing to his mind someone 


HIS, MAY, 1956 


for ¢ 
ber « 
abou 
tion 


passe 
be p 
ing | 


acce 
grou 
qual 
state 
natu 
thou 
one 
and 
hans 
(/ 
of t 
den! 
in ¢ 
ing. 
whi 


WH 


pio 
Tib 


adv 
of | 


live 
pa 
fol! 
loc 
his 
ful 
m: 
to 


Vii 


for a particular post, he should seek out a mem- 
ber of the committee and pray and talk with him 
about it. The committee should pay special atten- 
tion to such suggestions. Should such a one be 
passed over by the nominating committee, it should 
be possible for him still to be nominated in writ- 
ing if a student feels keenly about it. 

(3) When those who have been approached have 
accepted, the slate should be presented to the 
group a week before the elections. The duties and 
qualifications of each office should be publicly 
stated, so that each person who can vote knows the 
nature of each office being filled. It should not be 
thought peculiar if some of the offices have only 
one nominee. God has only one person in mind, 
and a harmonious group will often know before- 
hand who that person is. 

(4) During the week after the announcement 
of the slate and the week before the elections, stu- 
dents should bring this matter before the Lord, both 
in daily prayer meetings and in their private pray- 
ing. Each student should decide in prayer for 
which candidates he will vote. 

(5) On some special evening of the week the 


Christians should assemble to vote. The statement 
of faith should be read, and it should be clearly 
indicated that only those who subscribe to it can 
vote (if this is constitutional). But be sure to point 
out that only those who subscribe to it can be 
elected. Voting should proceed decently and in 
order, either publicly or secretly as the group de- 
cides. The secretary should be in charge of count- 
ing the votes. The president should be in charge 
of the meeting, with help, if necessary, from the 
nominating committee. Selection is signified by 
a majority of those voting. In case there are three 
nominees, the name of the lowest of the three on 
the first vote should be erased if no one’ gets a 
majority of the votes cast. The remaining two 
should then be voted upon. The utmost care should 
be taken that God’s mind is discerned here through 
special prayer. There should be an attitude of 
soberness rather than joviality. 

When the slate has been elected, the names of 
the new officers should be publicly announced, 
along with the date they will take office. These new 
oficers should begin planning next year’s work 
with the retiring officers. END 


—by Paul Fromer 


A SIGNIFICANT NEW BOOK 


WHEN IRON GATES YIELD 


This is a true account of mid-twentieth century 
pioneer missionary endeavor on the borders of 
Tibet and into that forbidden, hidden country, told 
by the missionary himself. It is a story of high 
adventure, of the fall of Tibet to the invading army 
of Communist China. It is a story of arrest, forced 
marches, imprisonment, torment, despair and de- 
liverance. 

This book is well written and there are some 
passages of rare beauty. Mr. Bull has something 
of the soul of a poet, but above all, he is a devoted 
follower of the Lord Jesus Christ. 

Originally sent out from, or “commended by” his 
local “brethren” assembly in England, the author, 
who was unmarried, is virtually alone throughout 
his story. 

This book is important and should be read care- 
fully for two reasons. Mr. Bull is shown to be a 
man of strong inner spiritual life. He had learned 
to walk with God alone, “to endure as seeing Him 
who is invisible.” His resource was not in his en- 
vironment, his companions or lack of them, still less 
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in his activity. He was sustained by the living 
God. Thus he is in marked contrast to many con- 
temporary Christian workers at home and abroad 
who appear to be sustained by externalities. It is 
obvious that only the person of this strong inner 
life can really stand the tests of life such as are 
recounted in this book. 


Then there is a story of communism, with its 
idealism, its conviction, its missionary proselytizing 
zeal. In spite of their cruelty, torment, brain- 
washing, inquisition, one feels that many of the 
Chinese communists are sincerely communist and 
not mere brutal sadists. This insight is important 
if we are seriously to think about and understand 
communism in its essentially philosophical anti- 
Christian position, and if we are to regard it as 
something more than a contemporary political force. 
There is an inner spiritual (Christian) force, which 
is the indwelling Lord Jesus Christ.—reviewed by 


C. Stacy Woods. 


WueEN Iron Gates YieELp, by Geoffrey T. Bull. 
Chicago, Moody Press, 254 pp., $3.00. 
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March 27, 1840 
My pear Mr. Just: 

I was glad to receive your letter, and am happy 
to answer you on the matter about which you ap- 
ply to me. No person can be a child of God with- 
out living in secret prayer; and no community of 
Christians can be in a lively condition without 
unity in prayer. In Daniel’s time you see how it 
was (Daniel 2:17, 18). You see what Jesus said 
to His disciples about it (Matthew 18:19), and 
what a sweet promise of His presence and a gra- 
cious answer He connects with meeting for prayer. 
You see how it will be in the latter day (Zechariah 
8:21), when meetings for prayer, or at least con- 
certs for prayer, shall be held by different towns. 

One great rule in holding them is that they be 
really meetings of disciples. If four or five of you 
that know the Lord will meet together regularly, 
you will find that far more profitable than a meet- 
ing open to all. In an open meeting you are apt 
to become teachers, and to be proud. In a secret 
meeting you feel all on a level, poor and needy, 
seeking water. If a young man, acquainted with 
any of you, becomes concerned about his soul, 
or a lively Christian is visiting any of you, these 
may be admitted; but do not make your meeting 
more open. 

The prayer meeting I like best is where there 
is only praise and prayer, and the reading of God’s 
Word. There is then least room for frail human 
nature to pervert the meeting to an improper end. 
It is well to read regularly through a book of 
Scripture, or at least to fix the chapter the evening 
before, that it may be prayed over in secret be- 
fore coming to the meeting. If you only read, then 
two chapters may be read, and then two members 
pray at a meeting. Each member would take his 
turn. Let there be no presiding of one over an- 
other, for all are brethren. When a godly minister 
or elder or experienced Christian is visiting you, 
he should be invited to take the whole service. 

Many meetings are not contented with merely 
reading God’s Word; they fix upon some verse or 
two as matter of conversation, and each one gives 
his opinion round. Some take a question of the 
Shorter Catechism each evening, and speak on it 
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ON CONDUCTING PRAYER MEETINGS 


in the same manner. Some propose cases of con- 
science, and how Christians ought to act in differ- 
ent cases. Now I never forbid any of these where 
the members prefer this; still, I must confess I 
feel the danger to which they are exposed. You 
require more grace to be kept humble and meek 
and loving, if you engage in this service. You are 
exposed to the danger of differing from one an- 
other—disputing, seeking admiration and pre-em- 
inence, to all of which you know that your hearts 
are naturally most prone. If you choose any of 
these, the first appears the best, that of fixing on 
a verse or two of the chapter read. But do seek 
meekness in speaking together upon it. 

Meet weekly, at a convenient hour. Be regular 
in attendance. Let nothing keep you away from 
your meeting. Pray in secret before going. Let 
your prayers in the meeting be formed as much 
as possible upon what you have read in the Bible. 
You will thus learn variety of petition, and a Scrip- 
tural style. Pray that you may pray to God, and 
not for the ears of man. Feel His presence more 
than man’s. Pray for the outpouring of the Spirit 
on the Church of Christ and for the world; for 
the purity and unity of God’s children; for the 
raising up of godly ministers, and the blessing of 
those that are so already. Pray for the conversion 
of your friends, of your neighbors, of the whole 
town. Pray for the sending of the gospel to the 
Jews, and to the Gentile nations. 

Pride is Satan’s wedge for splitting prayer meet- 
ings to pieces: watch and pray against it. If you 
have not the Spirit of God among you, you will 
have the spirit of the devil. Watch against seek- 
ing to be greater than one another; watch against 
lip-religion. Above all, abide in Christ and He will 
abide in you. He is able to keep you from falling, 
and to make you happy, holy young men. There 
is no joy like that of holiness. May Enoch’s Com- 
panion be yours. 

Write me how you come on. 

Ropert Murray McCueyNne 

Reprinted from Memoirs oF McCueyne, edited by 
Andrew A. Bonar, Moody Press, Chicago 1953. 448 pp. $4.00 
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By FRED G. KENDAL 


O.: of America’s strange gods is sexual love. It 
is exalted before the public by every possible medi- 
um: in newspapers, books and magazines; on the 
radio and television; from billboards and other 
forms of advertising. In a thousand different ways PRET 
it is thrown at us, and we cannot escape its blandish- Va Y ; 
ments as it comes offering, to one and all, ineffable lerreeret ||: 
bliss. 

Love is the most costly word in the English lan- 
guage — yet it becomes the cheapest in common 
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true that love is the pathway to happiness? The 
word “happiness” comes from the root of “happen- 
ings,” and a person whose gladness is wrapped up 
in happenings finds himself building on a most 
unstable foundation. People change, circumstances 
alter, the sand runs out of the sandglass; and love 
often finds the stardust rubbed off when it faces the 
realities of life. 

The current emphasis upon sexual love really con- 
stitutes the rearing up of an idol—a false god—be- 
cause it promises to do for us what only God can 
do: satisfy the heart. The relationship between two 
of God’s creatures, a man and a woman, is a beau- 
tiful thing when taken from the Maker’s hand, be- 
cause He has ordained this estate to contribute to 
our enjoyment and satisfaction (and His glory) ; 
but when it is made the basis of our satisfaction, 
then it becomes an idol—a strange god. When it 
fills the mind of a Christian so that God is crowded 
out or pushed into a corner, then the storm signals 
are up. When the mind’s eye ceases to revolve 
around “the King and His Beauty,” and rests upon 
any human or earthly object, that object becomes 
an idol. 


An unbelieving world takes its romance without 
God. Ancient Rome did the same, and it corrupted 
and deteriorated until it was thoroughly perverted. 
“He that soweth to the flesh shall of the flesh reap 
corruption” (Galatians 6:8). 

Many Christians are led astray and caught in the 
snare of the world’s values. The slogan of the world 
becomes the slogan of the Christian: “Get your 
man” or “Find your girl, and you will find happi- 
ness.” Many think that they can combine the wor- 
ship of God with the worship of another object. God 
will have His place in their lives and romance will 
have its compartment. They will share the heart 
together. This is just another snare that is laid be- 
fore the eyes. Young men and women are on the 
loose looking for a mate and then they want God to 
bless the choice of their hearts. They may become 
involved with another Christian, but with one who 
has not experienced the closeness of fellowship 
which they have known, or is not equally gifted for 
serving God. Or they may become involved with a 
non-Christian, rationalizing that thereby they may 
bring the non-Christian into the knowledge of Christ 
or lead the believer into a higher plane of fellow- 
ship and service. Yet such mixed motives often lead 
men and women astray, and those who reason thus 
run ahead of God in His choice for their lives. 


God’s plan for His child is not that he should 
find romance with God in his heart, but romance 
from God. In other words, God wants to do the 
leading and choosing. And God gives His best to 
those who seek His will in the choice. If thrill- 
seeking fills your heart, beware! If your fellowship 
with one of the other sex does not draw you closer 
to the heavenly Father; if your mind is filled more 
and more with each other and God is increasingly 
pushed out of your thinking, conversation and ac- 
tions: it is time to take stock. For if your fellow- 
ship with God, your study, work or the normal ob- 
jectives of life are suffering now, the time will come 
when you will be brought down to earth with a jolt. 

In God’s plan, two of His children are brought 
together into partnership, so that they may grow in 
spiritual fellowship. Through this partnership they 
are yoked together and increase in spiritual service. 
We may become so anxious lest we should miss a 
life partner that we cease to trust God. We let down 
the bars and open the doors of our hearts to some- 
body, and then we are carried away with the ex- 
hilaration of purely human emotion. 


Marriage vows are spoken in just a moment, but 
married life goes on, and on, and on for days, and 
months, and years without end till death severs the 
relationship. Such an enduring relationship renders 
it imperative for God, who knows the end from the 
very beginning, to do the choosing in courtship and 
marriage. It is too true that marriage either makes 
or breaks a person. 


A wedding, with its excitement and beauty, may 
tend to obscure the tremendous thing that begins on 
a wedding day: responsibility. Two people are go- 
ing into a yoke, and the longer they bear it the 
heavier it will become. When children are added, 
it is tripled and quadrupled until they learn to feel 
the burden and responsibilities and cares of life. 
But a yoke made by Christ is lightened by His bless- 
ing, although a yoke without His blessing becomes 
a galling one, and life becomes drudgery. 

And, as someone has observed, the yoke that we 
enter into as Christians is easy, and the burden is 
light, because the yoke is “lined with love.” 

If our marriage is built on a Scriptural founda- 
tion, we will be saved from the thrill expectancy 
that leads many couples onto the rocks. Then we 
will learn with the Scripture writer to build on the 
Christ foundation; and finding in Him our basic 
joys we shall say, “All my springs are in Thee” 
(Psalm 87:7). END 
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LESSONS FROM OTHERS 
Dear Sir: 


In the January, 1956 His you mention one Rev. 
Alvin B. Kershaw and a radio jazz session featured 
by the National Council of Churches. I . . . wrote 
a vigorous letter to the National Council in protest. 
I received a courteous reply in which the brethren 
stated that no such jazz session was planned or 
contemplated and that it was a rumor that flew 
around in general. 


I wonder if you took the trouble to investigate 
this before printing it in His as a stated fact. If 
not, it seems to me a polite retraction would be 
very much in order in setting the record straight. 
We who are of the conservative fold in theology 
can take a lesson from others in these matters . . . 


Rochester, N. Y. Rev. M. PENNINGS 


Lakeview Community Church, Reformed 


Source of “Trend of Thought” item denied by 
the National Council of Churches: THE New York 
Times, October 20, 1955: “The proposed program 
idea was presented to C.B.S. by the broadcasting 
and film commission of the National Council of 
Churches of Christ in the U.S.A. The network has 
indicated it would set aside the 11 p.m. to mid- 
night hour [New Year’s Eve] if the commission 
comes up with a suitable program. It is the hope 
of the commission to build a jazz program around 
Rev. Alvin B. Kershaw, Pastor of the Holy Trinity 
Episcopal Church in Oxford, Ohio . . . The pas- 
tor has told TV and radio audiences that jazz 
‘speaks to the brotherhood of sensitive men’ and 
that it offers ‘a new understanding of how you 
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are dependent upon a power and a resource greater 
than yourself’.”—Ed. 


HIDING UNDER THE COVERS 


Dear Sir: 


Please! What has happened to the cover? I’m 
ashamed of you for compromising your principles 
for the sake of a few reactionary letters! The 
inside of the February issue is sterling, better than 
ever (I haven’t read it yet—I refer just to the art 
and titles)—but the cover! . . . A nice healthy 
young American ideal college couple. Yet. . . 
Marburg/Lahn, Germany DorotHy WEVER 


HE DIED TO MAKE US GOOD 
Dear Sir: 


I am surprised and disappointed at your “broth- 
erhood of man—fatherhood of God” attitude in 
the editorial in the March His. I had more respect 
for your theological perspicacity. 


Surely you are unfamiliar with the South and 
the true attitude toward the Negro. Your specious 
argument falls apart in the light of contextual 
Scripture. Your attempt to analogize the Incarna- 
tion of the Son of God and the integration of white 
people and Negroes is in bad taste. 


You owe the South an apology. 


Dallas, Tex. Ear_ H. TiLForp 


Dallas Seminary 


Dear Sir: 


I am writing this letter to express my sincere 
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appreciation for your wonderful editorial appear- 
ing in the March issue of His Magazine. It is so 
refreshing to read such an article that brings to 
light once again the need for incorporating the 
teachings of Christ into all areas of life. 


If we are truly to emulate the principles of 
Christ it would seem necessary that we do every- 
thing to stem the tide that exists today in the area 
of race relations. Such an article as yours might 
help immeasurably to that end. One of my sem- 
inary professors made the following statement con- 
cerning Christ: “Christ was maladjusted to the 
status quo” — Christ was always seeking change. 
How encouraging it is to read articles where the 
truth is presented regardless of the consequence. 


I do want you to know that I have received 
many blessings while reading your magazine. May 
you continue to present Christ as the solution to 
every problem in the world . . . be it the destiny 
of man’s soul . . . or man’s relation with others 
regardless of the color of their skin. 


Dallas, Tex. Tuomas LITTLE 


Dallas Seminary 


Dear Sir: 


I would like to congratulate you heartily and 


give you my support and encouragement in regard 
to your stand on segregation. 


I go along with you in thinking that the con- 
servative Christian should out-good-work the liberal 
Christian or the liberal humanist. The gospel of 
Christ must enter into all areas of life. 


I hope you continue to promulgate the social im- 


plications of the gospel in love, wisdom and bold- 
ness. 


Pasadena, Calif. RicHARD AXELSON 


Fuller Seminary 


Dear Sir: 


Your editorial in the March issue of His was not 
only timely, but a necessary stand few Christians 
seem willing to take. The issue of discrimination is 
all too frequently side-stepped in Christian circles. 


Protestant whites, on the whole, appear to be in- 
terested in the souls of other whites, with the excep- 
tion of concern for the heathen in foreign lands. 
Transport those heathen to the United States and 
they will be neglected and abused by many of the 


same Christians who ardently support missionary 
work. 


In the same issue of His, there was a plea against 


worldliness. Is not the idea of discrimination, one 
of the world? 


Only the gospel of our Lord could be so power- 
ful, so universal. It is for the world and all of its 
people. It is His desire to meet with each one. Is 
our attitude hindering His glorification? 


Evanston, Ill. JUNE STEPHENSON 


LAB PROBLEMS 
Dear Sir: 


“Christ—and the Day’s Work” [February, 1956] 


seems so much out of place in His... 


My work too is in a laboratory finding solutions 
to problems that have never been solved before. As 
I consider Him watching by my side He has di- 
rected attention to answers in methodical ways and 
miraculous ways. As I have ignored Him I have 
spent days in blind alleys. As I walk close with 
Him even a “mistake” may lead to a solution. All 
this is so because He can be something that my wife 
cannot be—watching by my side. True it is we 
seldom can find the universal optimum, which is 
bordered so close on each side by error, but I feel 
Dr. Hearn’s position is taken far below what the 
Lord Jesus Christ would want us to take. 


Scotia, N. Y. D. E. Cain 


PURPOSE FOR LIVING 
Dear Sir: 


After I read the article “Dear Anne” (March, 
1956) I couldn’t wait until I got my hands on some 
pen and paper, to write and tell you how I appre- 
ciated it, and how fitting it was in my case. 


It seems as though I am like a ship that has no 
destination, going around and around in circles, 
wondering if anyone would ever be kind enough to 
help me . . . I thought that I would take a chance 
and ask you—that I might be like a ship with a 
destination and goal... . 


Peoria, Ill. NaME WITHHELD 


State Hospital 
The Editor requests prayer for the Lord’s guid- 


ance in answering a heavy correspondence arising 
out of His articles. 
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THURSDAY, MAY 3 

JEREMIAH 14 (1) Vv. 1-12 From this section make a list of descriptive ad- 
jectives depicting the situation. How do these relate to a spiritual famine? 
Note the cause in v. 10. Why was the religious activity not acceptable 
(v. 12) ? What does God see beneath the activity in my life? in our campus 
fellowship? (2) What do I learn about intercession from Jeremiah’s prayers 
(vv. 7-9; 20-22)? (3) Vv. 13-18 On the basis of the false prophets who 
were speaking in God’s name, how can I today discern those whom God 


has truly sent? See I John 4:1-3. 


FRIDAY, MAY 4 
(1) Vv. 1-9 The sin of Manasseh (v. 4) 


Il Kings 24:3, 4. Consider the far reaching influence of one man with 


JEREMIAH 15 is mentioned in 
regard to the nation’s relationship to God. Do I pray for national leaders? 
(2) Vv. 10-21 In the midst of discouragement what promises does God 
give to Jeremiah? List them. Memorize v. 16. Can I say His Word is my 
joy? Let me pray now about reading through the entire Bible each year. 
Jeremiah’s confidence was that he was in the place of God’s calling. Is 


this my confidence? 


SATURDAY, MAY 5 
JEREMIAH 16 (1) In wv. 1-9 what three things is Jeremiah forbidden to 
do? Let me ask the Lord to show me His will and anything He would have 
me forego. (2) In the midst of speaking about captivity and death, what 
sign of hope is given (vv. 14, 15; 18-21)? How is the experience of v. 21 
to be brought about? See Acts 1:8. Am I letting God use my life in this 


way? 

SUNDAY, MAY 6 

JEREMIAH 17 (1) What is the experience of one who puts confidence in 
man (vv. 5, 6), in God (vv. 7, 8)? According to this test where is my con- 
fidence? (2) Vv. 9-18 With v. 9 cp. Mark 7:20-23 and with v. 13 cp. John 
7:37. Study v. 16. Let me ask the Lord to guard my lips today. (3) Vv. 
19-27 Notice the alternatives concerning obedience to God’s will in relation 


to the Sabbath. What would the Sabbath be like if everyone kept it as I 
keep it? See Exodus 31:16, 17. 


MONDAY, MAY 7 


JEREMIAH 18 (1) Vv. 1-10 Toward what end does the Potter remake His 
vessel? See Romans 8:29. At what cost to Himself? See I Peter 2:24. 


Consider the difference between reform and being made again. See Isaiah 


2 
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9, 11, 13, 15-17. (3) The Chaldeans have despised God’s people. What do 


you learn from the parables which close the chapter? 


THURSDAY, MAY 24 

JeremMIAH 34 How desperate the people were is seen in the lengths to 
which they were carried respecting social and class distinctions (vv. 8, 9). 
This slavery was long a breach of covenant (vv. 13, 14). (1) Think on how 
long God bore with this evil in His people. Is your life at any point a 
presumption on God’s favor? See Romans 2:4, 5. What do you think of 
promises you have recently made with God? (2) Cp. the people’s attitude 
toward a covenant to God’s intentions (chs. 30-33). Do you find your 
capacity to praise God growing with your increasing appreciation of His 


greatness? 


FRIDAY, MAY 25 
JEREMIAH 35 Here is given a standard of integrity little seen. See Psalm 
15:4. (1) Do you find it easier to keep a human promise than a covenant 
with God? Why (vv. 13-17)? 


of faith present themselves to you this month? Where are you most prone 


(2) What special temptations for a breach 


to failure in promises: borrowed money? being places on time? Meeting 
daily with God? (3) What does God think of singleness of heart (vv. 
18, 19)? 


SATURDAY, MAY 26 

JEREMIAH 36 (1) What is God’s purpose in having Jeremiah’s words written 
down (v. 3)? Does your patience with these people begin to wear before 
God’s does? How did 
this affect his mood and his obedience toward God? toward the people 
(v. 7)? (3) Contrast the reaction of the cabinet ministers (v. 16) and 
that of the king (vv. 23-25). Had the king obeyed, what blessings might 
have come to the nation! In the light of this, re-evaluate your own spiritual 


responsibilities. Are you leading others astray, or withholding God's blessing 
(v. 31)? 


(2) Jeremiah had been excommunicated (vy. 5). 


SUNDAY, MAY 27 

JEREMIAH 37 (1) Why did the king send for Jeremiah to pray and why did 
he not come in person? Do you find you have no discernment in the will 
of God? Of what may this be a symptom? What fear keeps you from tend- 
ing to some matters personally? (2) Note the areas of torture Jeremiah 
endured as a patriot (vv. 8, 10); physically (v. 15); socially (vv. 13, 14). 


(3) Contrast this with the king who fared in the opposite way in each 
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astray? (2) What part does the Lord want me to have in the glorious as- 
sembling of v. 3? See Matthew 28:19, 20 and Isaiah 6:8. (3) V. 5 Let 
me worship this King alone. See I Timothy 6:15 and Philippians 3:9. (4) 
For what reasons is Jeremiah’s heart broken? Observe (v. 14) that through 
the personal sin of a few, others are strengthened to do evil. How shall I 


influence those around me today? See Romans 14:7. 


SUNDAY, MAY 13 

JEREMIAH 23:15-40 (1) What are the characteristics of a false prophet 
(vv. 16, 17, 21, 27, 30, 32)? Of a true prophet (vv. 22, 29)? (2) What is 
it to truly subject oneself to the Word of God (v. 29)? Have I ever been in 
a fire, or under a hammer? (3) Am I meeting the requirements necessary 
for- others to come to repentance through me (v. 22)? Note that in addition 


to presenting the Word one must heed the Word in his own life. 


MONDAY, MAY 14 

JEREMIAH 24 (1) Concerning the “good figs,” think through what it would 
mean in personal experience to be an exile. For what ultimate purpose 
was the captivity (v. 5)? What gift is offered in v. 7? Hence the seem- 
ingly great loss resulted in the unsurpassing gain of v. 7. Note that there 
could be a return to the land (v. 6) when there was a wholehearted return 
to the Lord (v. 7). What is it in my life which the Lord must take away 
to bring a singleness of heart to Himself? (2) Concerning the “evil figs” 
of what value are figs which cannot be eaten? What was the ultimate out- 
come for those who remained in the land? Am I clinging to that which 


seems good now when the Lord would ultimately give what is truly “good”? 


TUESDAY, MAY 15 
JEREMIAH 25 (1) From the 13th year of Josiah to the 4th year of Jehoiakim 
was 23 years. Consider what it would mean to witness over this length 
of time with the only evident result being that of v. 4. Let me claim I 
Corinthians 15:58. 


realize that those who “war against me” may be the servants of God in 


(2) To whom does the word “servant” refer? Do I 


my life? Must God go outside “His own” to find a servant on my campus? 
(3) What part of a life time is 70 years? To what extent was the ruin of 


the land? What does this teach me about the real consequence of, sin? 


WEDNESDAY, MAY 16 
JEREMIAH 26 (1) Compare and contrast vv. 12-15, 24 with vv. 20-23. What 
was the conviction which strengthened Jeremiah at this time? What had 


Urijah failed to learn (Psalm 56:11)? Can God trust me to trust Him in 


4 





(2) Consider the little spoken about yet important part 


a time of testing? 
which Ahikam played. (3) Humanly speaking what were Jeremiah’s chances 


in the midst of the scene in vv. 10, 11? In my own life may I not limit God 


but look to Him to overrule in unexpected ways. See Psalm 62:5. 


THURSDAY, MAY 17 


JEREMIAH 27 (1) As the first part of the book has already shown, Jeremiah’s 
prophecies are curiously spoken in the setting of his own experience. The 
repetitious theme of certain captivity should not fool you—it is the dramatic 
staging for one man’s life, lived very much alone in an environment hostile 
to God, whether flagrant, indifferent or hypocritical. The next three chapters 
go together. In today’s study note the range of progression in the three 
parties involved. (2) Cp. the approach and the appeal to each. (3) Put 
yourself in Jeremiah’s place in a 20th century national threat. How well 
would you stand up to this pressure? How well do you on campus? Where 


do you get your moral strength? 


FRIDAY, MAY 18 


JerEMIAH 28 (1) The servant of God is controverted. Think through a 
similar experience of your own recently. How did you react to being crossed 
when you knew you were right? Try to analyze Jeremiah’s attitude toward 
Hananiah. Note the similar phrase in vv. 1, 5. Where did the dispute take 
place? (2) Note Jeremiah’s soft answer (vv. 6-9). What is this evidence 
of? Cp. Proverbs 25:21, 22; Luke 6:26-31. (3) Note Jeremiah’s self-defense 
(v. 11). This passage is a good illustration of Romans 12:16-21. Learn to 
apply it. (4) See I Peter 2:20-24; Hebrews 12:3. “. .. he reviled not again 
. . . he threatened not.” 


SATURDAY, MAY 19 


JeremiaH 29 (1) The same problem has arisen as in chs. 27, 28, but at a 
distance. Note how many and of what magnitude were Jeremiah’s enemies. 
Jeremiah was loyal to his people (v. 6). What did it mean to him to speak 
of a prolonged captivity (vv. 5,6)? (2) V. 7 is not a negative command 
to stay out of trouble! What does it mean in relation to the officers of your 
1vcF chapter, of student gov't, in a national election year, when the “wrong” 
party gets in? Why pray for the established order (I Tim. 2:1-4)? (3) 
How does our concept of God shape up under these conditions (v. 11)? 
(4) On what grounds has Jeremiah exerted authority? Both sides used the 


” 


words, “Thus says the Lord. 
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CAMPUS NEWS: 





e Among scores of Spring 1vcF conferences 
across Canada and the States were several IVCF-FMF 
Regional Missionary Conferences. Over 300 stu- 
dents from Michigan, Ohio and Indiana gathered 
in Detroit for a Conferette on Missions, held in co- 
operation with the annual conference of Highland 
Park Baptist Church. Forty missionaries from all 
parts of the world, serving under many boards, 
mingled with the students. Arthur F. Glasser, Ass’t. 
Home Director of C.I.M., familiar to His readers 
for recent articles, brought the evening message: 


“God’s Choice of a Missionary.” 


e For the 9th consecutive year about 200 students 
from five Middle Atlantic States spent a Missionary 
Weekend at Lancaster (Pa.). This conference is held in 
co-operation with the Calvary Independent Church an- 
nual missionary conference. Almost 200 missionaries 
were present this year. 


e April 13-15 the semi-annual Southeastern 
Regional FMF conference was held at Lake Louise 
Conference Grounds, Toccoa (Ga.). Speakers in- 
cluded Earl G. Griffith, T. Stanley Soltau and Eric 
S. Fife. 


e Amissionary breakfast is held early each Sunday 
morning by IVCF students at U. of Wisconsin. Students 
do the cooking and a different home is visited each 
week. Discussion of work on the field or missionary 
Bible study is followed by prayer. 

e Christian girls at Radcliffe (Cambridge, 
Mass.) have taken advantage of the opportunity of 
using the college radio broadcasting system to pre- 
sent a 15-minute program each Monday night. Dur- 
ing this time they present the Christian message 
in various forms to the student body (“whoever 
will listen”) ! 

@ San Diego State College (Calif.) met between 


semesters for an all-day cabinet meeting to plan for 
the spring semester. Interested members who were not 


officers were invited to join the group. Part of the morn- 
ing was spent in group discussions and Bible study about 
the Servant of the Lord, based on | Timothy 4:6-16 and 
Webster's dictionary. Afterward the students met in 
small planning groups to make specific plans for Bible 
studies, socials, programs, prayer, publicity, etc. Sack 
lunches took up the noon hour, followed by committee 
reports, more discussion and prayer. The day was ended 
with films of Campus by the Sea. 

e The ivcF group at Navy Pier (U. of Ill.), 
Chicago recently showed the Moody film, “Time 
and Eternity” and were pleased with the turnout 
—some 50 faculty and students—and are thankful 
to our Lord for answering their prayer re this pro- 
ject, according to Courtney Furman, staff member. 

e U. of Michigan's IVCF Chapter organized a ski 
weekend for international students in cooperation with 
First Baptist Church of Cadillac, Mich. Seventeen people 
were guests of the church Feb. 3-6. 

e A ranch outside Austin was the meeting place 
for officers of 1vcF chapters in Texas, February 11, 
12, according to Jack McComb. Saturday after- 
noon and evening were spent in considering a 
campus Christian group’s function in relation to 
the spiritual gifts of Christians. Sunday’s emphasis 
was prayer and fellowship in the Lord. 

e George Norris writes that many Southeastern IVCF 
groups are sponsoring picnics this month. Primary inter- 
est is to reach non-Christians. 

e A direct result of one person’s spending a 
month at Campus in the Woods: On a campus in 
a large metropolitan area in the East where there 
had been no group witness, two evangelistic Bible 
studies are now held in dormitories, one Bible 
study for students who came to the Lord, and one 
Bible study for commuting students. A daily prayer 
group is also held. Js someone from your group 
going to an 1VCF camp this summer? 


(Continued on page 29, column 1) 








